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Summary of Doctoral Thesis

Research Problem

Eight years after Lithuania‘s accession to the European Union (EU) there is still
no consensus on the strategic vision of Lithuania‘s membership in EU: what is the
strategic goal, what is the mission of Lithuania membership in the EU? After the EU
accession Lithuania has identified number of technocratic goals in different sectors of the
EU acquis, but still is unable to formulate the vertical, strategic, metapolitical vision of
its membership. So-called “pragmatic” approach, based on interest-grounded secular
politics is pushing Lithuania to the margins of the European politics, turning Lithuania
from the subject into the object of foreign policies of more powerful or more strategic
EU member-states. On the other hand, so-called a “value-based” approach that has
dominated Lithuanian foreign policy until recently is void of metapolitical content,
because it is detached from the Christian tradition and therefore unable to compete with
similarly secular narratives of the neo-liberal politics. If we accept Europe as a cultural
and historic (but not as a purely geographical or legal concept) then the introduction of
the metapolitical level into Lithuania’s European policy would contribute to the

consolidation of Lithuania’s statehood and its role in the region and Europe.

Research Question and Objectives
The main objective of this dissertation is to analyse one of the possible visions of
European politics of Lithuania based on the Christian tradition. The main question posed
in the work is what could be Lithuania’s European metapolitics like? In order to answer
the aforementioned question, the two main tasks are exercised:
1. The European metapolitics of the Holy See' (analysed in the first part of the
thesis).
2. To what extent the European metapolitics of Lithuania could comply with the
principles of the European metapolitics? (explored in the second part of the

work).

" Only two latest Pontificates (periods of John Paul II, 1978-2005, and of the current Pope Benedict XVI) are being
taken into consideration in this dissertation



Problematics of Methodology and Theoretical Context of the Research

The method applied is interdisciplinary because the analysis of metapolitics of the
Holly See and Lithuania requires the knowledge of different methods and disciplines,
such as European integration, political sciences, social sciences, religious philosophy,
theology. Metapolitics embraces ontological foundations of European continent and its
direction, metapolitical, strategic dimension of European politics. Therefore the isolated
secular methods can reveal only the part of the truth as it is understood in Christian
tradition.

Analytical method is being used in this research for the analysis of the official
documents of the Holly See, writings of John Paul II and Benedict XVI (Cardinal
Ratzinger) and other documents on the European metapolitics of the Holly See and
Lithuania.

The term “metapolitics” in the thesis is used as a method and a term in order to
reintroduce moral, ontological heritage of Christianity, transcendental nature of human
being, his integrity and transcendental values like human dignity, common good,
subsidiarity and solidarity into secular modern functionality of European integration.
Metapolitics is considered to be above secular politics, it formulates metapolitical values
that transcend and guide political activityz. Metapolitics answers the difficult question
“why” instead of easy “how” that is currently so popular in Brussels. According to Carl
Schmitt metapolitics is natural to the Catholic tradition, whereas rationality, religion,
nature, human being as well as his creation forms unity in harmony. In opposite
protestant tradition, represented by M.Weber, politics is detached from transcendental
reality, nature, psychology, morality and individuality of human person3 . Metapolitics is
representing and targeting Logos, “common good of humanity”4 as opposed to partial,

chaotic, hedonistic, consumer-oriented, individual or “pragmatic” interest. According to

2 Van Luyn A.H. L‘Unione europea e la dottrina sociale della chiesa, Cita del Vaticano: Libreria Editrice Vaticana,
2009, p. 59

3 Schmitt, Carl, The Idea of Representation, Washington DC: Plutarch Press, 1988, Zr. psl.34-35

4 Dupuy, Andre, Pope John Paul II and the Challenges of Papal Diplomacy: Antology (1978-2003), Vatican City:
The Pontifical Council for Justice and Peace, p.24



Alain Badiou, metapolitics is “the truth procedures™ in this way the truths are both the
source and the target of metapolitics.

Metapolitics is also the way to challenge triviality, relativity and subjectivity of
modern politics. Modern European politics is losing its metapolitical wisdom, its
ontology, oversimplifies and mythologizes the real values, which (like progress, science,
freedom) appear credible because they are anchored to authentic values, but for this very
reason they are also dangerous, because in fact they are masks and disguises of power.
Metapolitics can not guarantee the salvation of all the problems of modern politics, but
“it must make men capable of taking those ultimate decisions in which the whole of man
and of the world is always at stake™. Metapolitics is “no longer looking at the trees and
unable to see the wood, but now able to view the whole”. In its turn, politics without
metapolitics is representing a self-limiting reason.

Only Christian tradition is representing metapolitics, because only this tradition
reflects the basic metapolitical principles — e.g. human dignity, personal integrity or
individuality as distinctive Christian value. Accordingly solidarity or subsidiarity is most
effectively implemented in Christian societies. In other religions human dignity is being
sacrificed for the sake of community, state or unlimited deity. Christian personalism is a
distinctive feature of Christian metapolitics. Metapolitics can not be relativist or
pluralist, because fundamental differences exist among major world religions. Major
theistic religions (Christianity, Islam, Judaism) profess positive and objective ontology.
Asian mysticism eliminates personal identity, rationality, underlines its absorption into
multiplicity, “totality” or unity as a confusion of thinking or divinity without personal
and responsible contact with God. In this situation (of the unity of everything) the
distinction between good and evil is necessarily relativized’. Finally, orthopractic
religions put an emphasis on correct activity, prescribed rites or rituals that do no entail
questioning the ontologyg. Consequently, existence of different metapolitics, based on
different religions, would be a contradiction to meta-criterion, as it proclaims relativism

and denies ontology. Christianity in unique way is capable to promote ecumenism and

5> Badiou, Alain, Metapolitics, London, New York: Verso, 2005, p. XXXI-XXXII

6 Ratzinger. Joseph, Truth and Tolerance: Christian Belief and World Religions, San Francisco: Ignatius Press,
2004, p.142

7 Ibid., p.48

8 Ratzinger, Joseph, Many Religions — One Covenant: Israel, the Church and the World, San Francisco: Ignatius
Press, p.95



breach the gap between different religions, enriches and renews the understanding of its
ontology using the wisdom of other cultures and religions, at the same time preserving
the core of its belief’. Secular or state metapolitics is also a contradiction to meta-
criterion, because it denies the ontology that is above the state, and in a long-term
becomes partial, relative and subjective (or radical as we see in the case of different

secular totalitarian or oversimplified radical religious ideologies).

Scientific Novelty

The selected object of the dissertation (European metapolitics of the Holly See
and Lithuania) is new, because no research has been done in this area. Church’s
metapolitics towards modern EU is new - the Holly See has initiated its coherent
multilateral policy towards the European Communities only several decades ago (after
the first trip to Poland on March 3 and upon establishment of separate institution of
European Bishops - COMECE ). The peak of analysis on the Catholic Church
metapolitics towards European Union was reached a decade ago during the drafting of
the European Constitution (or Lisbon Treaty) decade ago. There are only a limited
number of studies on Lithuania‘s strategic role inside the European Union — we have a
lot of research on historic achievements of Lithuania before accession to the EU,
however, the post-accession and the post-Lisbon period has not been essentially
analyzed, especially its strategic dimension. A number of historical studies on the state
of relations between the Holly See and Lithuania exist, but most of them do not reflect

the metapolitical aspects of European integration.

Main Premises

Historic Role of Pope John Paul II. John Paul II has played crucial role in
consolidating Western nations against communist regimes and unifying the European
continent - by empowering the Catholic laity after the Second Vatican Council, inspiring
oppressed Catholic nations, uniting main Western democracies (including the United

States) to act decisively against all totalitarian regimes.

o Ratzinger, J., p. 110
10 “Commissione degli Episcopati della Comunita Europea” (COMECE)



Historic Influence of Christianity. According to the official statistics of the Holly
See'' Catholic community is the largest religious denomination inside the European
Union (46,47 %) and this number is growing'”. Christian communities and Christianity
like a synthesis of Greek rationalism and humanism with Jewish monotheism has shaped
the history of most of current EU member states. Renaissance has created a shift
(metaphysics was declared dead) but calamities of totalitarian regimes soon has
demonstrated the limits of secular ideologies. Christian metapolitics is currently back in
European politics and struggling with relativism, skepticism, neo-liberalism, and other
forms of postmodern xenophilia13 that are opening the doors for different forms of

radicalism and gradually deconstructs the European Union.

Christian Metapolitics and Patriotism. John Paul 1I and Benedict XVI have made
different emphasis on relations between patriotism and Christian belief, reflecting in
their writings different historical periods. John Paul II was underlining organic link
between patriotism and Christian metapolitics. However, Cardinal Ratzinger (and later
Pope Benedict XVI) spoke about patriotism in terms of the past — as secular substitute
for religion, so much popular in previous centuries, but out-fashioned in globalized
world where traditional parochial, local, national or regional identities are disappearing
and people are uniting more on the basis of postmodern interests or religious identities,
when the borders of “objective” and ‘“‘subjective” gradually evaporate and individual
becomes more and more isolated. Pope Benedict XVI by taking the name of Benedict is
preparing small, but strong Christian societies for resistance and survival in possible
future world of “post-identity” - like Benedict of Nursia and his monastic communities
did for another world in transition with motto to preserve what is best of the world’s

.. . . 14
civilizational accomplishment .

' Annuarium Statisticum Ecclesiae 2009, Secretaria Status Rationarium Generale Ecclesiae, Libreria Editrice
Vaticana, 2009

12 pefore last EU accession (in 2003) was 41%, new Catholic member Croatia in 2013 will improve these numbers
even more

13 Degutis, Algirdas, Deconstructing Postmodern Xenophilia, the Journal of Aya Rand Studies 8, no. 1 (Fall 2006):
49-62

" 7r. Weigel, George, God’s Choice: Pope Benedict XVI and the Future of Catholic Church, New York: Harper
Perennial, 2006, 216



Economic and Social Aspects of Metapolitics of the Holly See. According to the
Catholic Church’s social doctrine every economic decision has a moral consequence,
therefore Catholic Church rejects typical split-mindedness of neo-liberal economies,
where morally neutral economic interest is detached from fundamental Christian values
like solidarity or common good. Economy needs ethics to function correctly. Economy
needs to take into account human dignity and integrity, the whole man and every man,
because every economic activity is initiated by human and makes an impact on human
beings. Human being is not just a consumer or producer, he is rational, social, moral and
spiritual entity. Unfortunately, the EU was created like moral project, but gradually the
main focus was moved towards quantative, not qualitative progress, consumer interests
and utilitarianism taking the central part of the EU agenda, self-restraint and clear rules
of Maastricht criteria have been sacrificed for over-spending and over-consuming.
Development requires a transcendent vision of human being. By rejecting any formal
reference to this reality in Lisbon Treaty, the EU is leaning towards dehumanized form
of development. The last economic and financial crisis is the consequence of shielding
economy from “influences” of moral character that “led man to abuse the economic

process in a thoroughly destructive way”"

. Demise of metapolitical reality in the EU
negatively impacts its social policy — the Catholic Church is criticizing economy of 24/7
that gradually isolates individual from its social environment, disrupts his relationship
with the family, social and cultural entities, its local Church. Church’s COMECE is
advocating for robust EU social harmonization with clear solidarity towards poor and
marginalized, though this line is being rejected by different more liberal EU member
states, including new countries like Lithuania which is more afraid to loose
competitiveness than social cohesion within the society. The EU has not yet developed
any kind of family policy and as a consequence, according to George Weigel, the EU is
currently undertaking one of the biggest demographic suicides (about 28 mln. abortions

since 1990)'® and the current drop of population in Europe equals only plaque black

death in XIV century'’.

' Benedict XVI, Ibid., 2009, par 35

6 Weigel G., The Cube and the Cathedral: Europe, America, and Politics Without God, Basic Books, New York,
2005, p.5-6

"7 Ferguson, Niall, Eurabia?, New York Times Magazine, 2004 balandZio 4 d.
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External Aspects of Church’s Metapolitics. Both John Paul II and Benedict XVI
have been encouraging the EU to be as active as possible on international arena. John
Paul II was particularly active on the “moral imperative” for the EU to reunite with its
Central Europe, including its Baltic part. After the EU enlargement was finally
accomplished, the Catholic Church was urging the EU to be even more active on global
stage — to shape the international order on the basis of solidarity and common good. It is
important to note that Benedict XVI has a clear position also on the EU enlargement —
Islam has never been part of Europe like cultural phenomenon (on the opposite, Europe
has been partially created as an opposition towards Islam). In case the EU is seriously
trying to take care of its internal cohesion and metapolitical unity, then the EU
enlargement has to be limited to Christian states (Balkan and with some possible
fallbacks also its Slavic Ortodox parts). Technocratic and post-identity EU is particular
incapable of integrating more distant cultures, because by losing metapolitical dimension
the EU has also lost its ability to grasp possible metapolitical unity with other cultures
and religions (“Christianity has more in common with the other ancient cultures of
mankind than with the relativistic and rationalistic world” '®). The only natural
consequence of such technocratic, legal, secular, “external” integration is further
(religious and nationalistic) radicalization spreading currently quite dramatically inside
the EU. Accordingly, Cardinal Ratzinger underlines that the current tension between
Islam and Christianity in reality is the clash between two “pathologies of religion”19 -
religious fundamentalism and radical Western secular rationality. Regarding common
foreign and security policy matters both Popes have expressed very clear opposition to

20 .
7. Preventive war was also

the Iraq war because “war is always a defeat for humanity
firmly rejected by Paul John II. He saw these actions as counterproductive, directly
damaging ecumenical dialogue with Islam, also in contradiction with the doctrine of

“just war”. Benedict XVI was less critical on Libya campaign, but even in this case he

18 Benedict XVI, Day by Day with Pope Benedict XVI, Edited by Rev. Peter John Cameron, Younkers, NY: Editor
Magnificat, 2006, p.308

19 Ratzinger, Joseph, Europe: Today and Tomorrow, San Francisco: Ignatius Press, 2007, p.80

2% Nicholson J. The United States and the Holy See: the Long Road. Rome: Trenta Giorni Societa Cooperativa,
2004, p.70
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was against divisive violence and hate, in favor of dialogue and diplomacy®', because
any foreign policy action should contribute to human dignity, common good, solidarity
and subsidiarity. The EU should also be even more active and open on development
assistance and international trade, avoid contagious protectionism and egoism when two
thirds of the world is still living in poverty that is in itself a proof of deficit of
humanity*>. EU development assistance should be more linked with “political criterion”
(e.g. human rights, religious freedoms, democracy, rule of law), but in reality in 1996-
2006 only 0,7% of the EU external budget has been devoted to human rights and
democracy23 . The EU should show more solidarity with immigrants, though it should not

be done at the expense of Christian values and beliefs.

What’s the Added Value of Metapolitics to Lithuania? If the European Union is
cultural phenomenon, then Christian metapolitics is contributing to the cohesion of the
European Union, therefore Lithuania should be interested to maintain this metapolitical
unity. The metapolitical dimension is important to keep EU external policies in line —
this dimension was important during the latest EU enlargement to the Central European
and Baltic States. Accordingly, Turkish membership is pending from 1963, and Catholic
Croatia is acceding to the Union on 1 July 2013 (accession talks of both countries have
started at the same time). Weakening of this metapolitical dimension is slowing down the
enlargement process and well as the EU’s strategic outreach and is strengthening tactical
pragmatism of the EU external policy. When secular (or “pagan’) economic interests of
different EU actors starts to dominate even on strategic level, including its alliances with
third countries, more and more often running against common EU interest or common
cultural identity of the EU.

Metapolitical dimension, on the opposite, is strengthening internal motivation and
eagerness of the EU to enter into long-term relationship with those neighbouring

countries which share the same cultural identity and play according to the same strategic

= Messagio Urbi et Orbi del Santo Padre Benedetto X VI, Pasqua 2011,
http://www.vatican.va/holy_father/benedict_xvi/messages/urbi/documents/hf ben-xvi_mes 20110424 urbi-
easter_it.html

2 Dupuy A. Pope John Paul I and the Challenges of Papal Diplomacy: Anthology (1978-2003), Vatican City:
The Pontifical Council for Justice and Peace, 2003, p.32

2 Getting Acquainted: Setting the Stage for Democracy Assistance: Democracy Support in the EU External
Relations, Brussels: Office for Promotion of Parliamentary Democracy, 2010, p.20
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rules that are well known for Lithuania, even if tactical interests naturally differs.
Christian metapolitics gives the EU global ambition and strategic direction that is also
important for Lithuania as Western world is currently receiving a head wind from
emerging autocracies competing for global influence and squeezing the number of
democracies on a global scale for the 6th consequent year. The metapoltical EU with
clear enlargement agenda and clear geopolitics and active transatlantic agenda could
become an important global actor again. Christian metapolitics is also important to
maintain EU’s internal cohesion — common values create common political, legal,
economic framework for common practical activity where Lithuania and its people can
safely and freely exercise their will. The weakening of metapolitical dimension is
opening the way for relativism and negative freedom inside the EU that in the longer run
can threaten Lithuanian identity and statehood inside the EU, because negative freedom
has no positive vision of human person or society”’; on the other hand, metapolitical
dimension gives Lithuania positive metapolitical agenda that could consolidate Lithuania
inside, regionally and in the framework of the EU. Christian metapolitics would also be
beneficial in social and economic area as it would diminish social differentiation,
alienation, corruption, strengthen social cohesion, improve demographic indicators,
increase sense of personal responsibility, moderation, honesty; even current national
priority — energy security — would be a difficult sell if only neoliberal and utilitarian

arguments would be taken into account.

What could be Lithuania’s European metapolitics like and to what extent the
European metapolitics of Lithuania could comply with the principles of the European
metapolitics? Modern Lithuania has no metapolitical tradition in European affairs.
Lithuania’s strategic attention, its current capacity to analyze strategically its
involvement in European affairs is gradually diminishing as it turns to become more and

more technocratic, process-driven and Brussels-oriented.

Metapolitical Dimension of Patriotism. Christian metapolitics has never been

consistently implemented in Lithuania. In interwar Lithuania Christian Democrat rule

24 Degutis, Algirdas, Kaip galima liberalizmo tironija, http://www.versijos.com/2011/01/13/kaip-galima-
liberalizmo-tironija-2/, 2011. 01.13
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was very short and quickly interrupted by autocratic regime in 1926, when Catholic
political and social movements have been isolated and had to resist in underground.
After the Soviet occupation the Church’s outreach was still mostly limited within
institutional framework of the Church, for example it is still not effectively active in
education, health care, media and other areas of social or political life. Totalitarian
regimes and secularism has limited an impact of the Catholic Church in Lithuania to
strictly internal, personal sphere, detached from social or political reality. Soviet
authorities have invested a lot into “pure” soviet patriotism having no links to Christian
metapolitics, because Catholic communities in Lithuania have traditionally been the
backbone of opposition to Soviet domination. The Church® was the only institution to
resist the occupation on the ground through its entire duration. Popular distinction
between “cosmopolitan” and “patriotic” narrative®® also dismissed internal links between
two concepts so much underlined by John Paul II. Initiative of “regional leadership” in
post-accession Lithuania was launched in metapolitical vacuum, detached from old first
of all Catholic Jagellonian tradition that was, according to John Paul II, also linked to the
specific role of Vilnius in the region. Geopolitical tensions between Lithuania and
Poland reflect the deficit of Christian metapolitics within patriotic identities of two
nations once united into powerful empire. Accordingly, in a long term perspective it
serves Russia’s geopolitical ambitions in the region and threatens sovereignty and
stability of both states. Lithuania’s European metapolitics has to revive its old
Jagellonian identity that would be instrumental in harmonizing Christian and patriotic
identities currently divided by post-totalitarian split-mindedness and deliberate activities
of neighbors of Lithuania. American model of double-helix (religion and religious
freedom as the basis of modern liberal society where the rights of man come not from the
generosity of the state, but from the hand of God — as opposed to the European model of

zero sum game between religion and the state)®’ could be a guiding model for Lithuania.

Ecumenism is one of the most important aspects of Jagellonian identity. Secular

neo-liberal identity professes complete “openness”, but in reality can’t be ecumenical

2 with exception of Lithuanian diplomacy as the only state institution that has maintained its continuity abroad
through entire period of Soviet occupation as well

2% Bumblauskas, Alfredas, Lietuvos etninés jtampos kaip didZiyjy istoriniy naratyvy priespriesos isdava, p-4

2 Howard, Thomas Albert. The Dialectic and the Double Helix. First Things, March 2011, p.25
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because it denies its own identity as well as ontology and communicates with other
cultures or religions only on secular, empirical level, therefore is incapable to transcend
into the realm of metapolitical truth that can unite. Religious fundamentalism and secular
nationalism are typical deviations of neo-liberal society as an oversimplifications or
reactions to something unknown. Grand Duchy of Lithuania from its very founding was
multicultural and ecumenical: Orthodox, Protestant, Jewish communities were allowed
to comparatively peacefully co-exist with Catholic Church. Relicts of pagan religion
were visible in local communities until the XIX century, and religious tolerance was
guaranteed by law already in 1593. The main achievement of the first Republic in this
area was the Union of Brest (1595) as it created the precedent of successful Christian
integration, the unique and guiding example for any further ecumenical attempt. Russian
Empire massively converted this ecumenical community (4800 parishes and 8 million
believers converted until 1795)* back to Ortodox belief, helped by local nationalists
protesting against the unity of the Church. Russia was also supporting autocratic
nationalist regime (1926-1940) in Lithuania (as anti-Polish and anti-clerical, naturally
anti-ecumenical). In the same context pagan, ethnical traditions have also been promoted
by Soviets in occupied Lithuania. Ecumenism could again become an important principle
of Lithuania’s European metapolitics in the XXI century in the framework of the
European integration, Europe’s eastward enlargement and the EU — Russia relations. It
could also have a positive impact on Lithuania’s relations with its old partner - Jewish
Community. The role of Vilnius and Lithuania as a birth place of ecumenical tradition

could regain its metapolitical and geopolitical importance.

Human Dignity. Metapolitics of the Church is tightly linked with theological
anthropology of the human being, his transcendental human dignity, deconstructed by
neo-liberal tradition. Human personality without transcendental dignity loses its
uniqueness, because then human being becomes absorbed by the anonymity of the
secular collective. Human rights in Lithuania is based on purely legal foundations with
no reference to ontology, accordingly, human rights are subjected to the abuse by

relativism, populism, radicalism, economic pragmatism. There is no reference to human

2 Kriks¢ionybés Lietuvoje istorija, sud. Vytautas AliSauskas, Vilnius: Aidai, 2006, p.333
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dignity in the main European policy documents of the Lithuanian government in the
latest period of 2008-2013. The denial of transcendental human dignity in modern
Lithuania’s legal, political context is a result of secular materialism preached by Soviet
regime for decades. Conservative political actors in Lithuania are also guided by secular
political narratives open for easy and frequent deviation to neo-liberalism or even
socialism ** . Politics in Lithuania is losing its humanity, because it is generally
understood in technocratic, economic, instrumentalist terms. Human being is still more
an instrument than a final goal of any political activity. Reduction of the notion of human
dignity in society has contributed to low popularity of political elite in Lithuania. It has
provoked tensions with social groups and minorities as well as neighboring states,
increased emigration from the country. During his visit to Lithuania John Paul II has
indicated repeatedly that that the most important task today is to rebuild human
personality, its humanity, its dignity and in this way to consolidate the foundations of
society”. Most “human” areas of government activity (e.g., culture, education, health

care, social policy) have never been considered priority areas by local political elite.

Communitarianism 1s an interaction of common good as one of the main
principles of Church’s social doctrine as well as consequent metapolitical principles of
solidarity and subsidiarity. Lithuania and majority of other Central European and Baltic
States have created normative or elitist democracies® 1, but societies remain atomized,
relativist, neo-liberal, having no clear metapolitical objectives. Accordingly citizens and
their associations, communities are not taking an active part in politics. The state
maintains its domination in areas where the involvement of communities would be more
effective like education, health and social care, local governance. The state is constantly
abusing principles of subsidiarity and solidarity. The distance between civil society and
political elite is growing, participation in political parties and non-governmental
organizations is diminishing. Conservative and Christian Democratic political leaders in
their political programs have been declaring the restitution of strong community, but in

reality families, communities have been the first victims of their neo-liberal politics,

29 7r. Jokubaitis, Alvydas, Konservatizmo fenomenas, rinkinys Libertas & pietas: lietuviskas konservatizmas,
antologija 1993-2010, sud. Demokratinés politikos institutas, Vilnius 2010, p.106

30 Ibid., Sventojo Tévo kalba jaunimui Kaune, Dariaus ir Giréno stadione (Kaunas, 1993 m. kovo 6 d.)

3 Demokratija Lietuvoje: pilietiskumas ir totalitarizmas XX amZiaus istorijos liuZiuose, 2011, p.51
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especially in the aftermath of economic and financial crisis. Organic Catholic

»32) in Lithuania have been most

communities (as the main source of “illogical humanity
active to resist authoritarian tendencies in Lithuania as well as fascist or soviet
totalitarian regimes™, but autocratic tendencies in interwar Lithuania, occupation period
as well as neo-liberal period after the reestablishment of independence has weakened the
civil society. Passive and alienated citizens have created atomized bystanders’ society
with a strong elitist central authority, where values of communitarianism, solidarity and
subsidiarity are not among most popular. Budget cuts in education, culture, social sphere
will have long-term negative effects on communitarianism in Lithuania. The Catholic
Church in Lithuania should also transcend its institutional framework and actively
engage into social life in Lithuania. Private Catholic schools, hospitals, different
Christian lay organizations, media, cultural activities should be in Church’s focus in
modern Lithuanian society as it has to compete with more powerful and attractive
neoliberal narratives. Lithuania has no credible and long-term family policy. Institution
of marriage has even been challenged by the Constitutional Court, family is not a priority
in Lithuania™, fertility rate in Lithuania is dropping, number of divorces constantly
growing. The role of local governance in Lithuania is also very limited and being further
diminished. The effect of EU funds was limited in most “human” areas in Lithuania. The
charity level in Lithuania is among the lowest in the EU. The overall level of
development assistance has decreased dramatically after economic and financial crisis.
Lithuania’s policy on the EU external trade has been mostly qualified as protectionist.
Similar is the attitude on migration. Lithuania’s international military participation is

quite active, but has no links to metapolitical principles.

32 Nerimas: svarbiausiy humanitariniy ir socialiniy grésmiy bei jy pasekmiy Lietuvai {Zvalgos, Vilnius: Tyto alba,
2012, p.54

3 Demokratija Lietuvoje: pilietiskumas ir totalitarizmas XX amZiaus istorijos liZiuose, 2011, p.157

3* http://www.scribd.com/doc/22418149/Report-Evolution-on-the-Family-in-Europe-2009
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Main Conclusions

1. Both Popes — John Paul II and Benedict XVI — have been trying to revive the ability
of Europe to perceive itself ontologically, not only as a geographical, but first of all
as a cultural and historic concept, taking into account fundamental religious and
moral principles that have shaped the European continent through centuries. Because
of inherent harmony between ratio and fides the Christian tradition rewards the
European politics and rationality with metapolitical or moral dimension that directs
the politics towards fundamental religious and moral values, common good as
opposed to partial, material, sectorial, hedonistic, consumer-oriented, individualistic,

pragmatic interests.

2. The most important principles of Christian metapolitics are human dignity, common
good, solidarity, subsidiarity. Guided by these principles the Catholic Church is not

trying to prescribe concrete political action, but rather provide metapolitical direction.

3. The Catholic Church has made the biggest impact on Europe’s development as it is
the only institution in Europe that is functioning without interruption more than 2000
years. Any other institution or organization cannot even compare with Catholic
Church by the continuity and its contribution to the European culture. On the other
hand, modern technocratic European Union is losing its Christian identity, denies
most organic element of its identity, and ignores the role of Christianity in creating
and unifying Europe. The European Union has become essentially Christophobic,
accordingly its ability to project its internal and external policy strategically or

metapoliticaly is deteriorating.

4. The European Union and Lithuania without Christian metapolitics is losing its
strategic integrity, sense of direction. “Pragmatism” or ‘“accommodation” in
Lithuania’s European policy reflects the main focus of Lithuanian political elite on
tactics rather than long-term strategy in the region and EU. Lithuania today enjoys in
full its negative freedom inside the EU, when proper functionality, status, its external

evaluation, the process itself is becoming more important then the content of the
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choice. Technocratic decisions are being taken on behalf of Lithuania without deep
strategic streamlining and with no regard to positive metapolitical principles “in
which the whole of man and of the world is always at stake”. In a long term it might
threaten the sovereignty of Lithuania, because internal and external interests,
powerful regional players that are using the EU as their own instrument will exploit
Lithuania as one more object of their policies. Acting only on tactical, managerial or
technocratic level Lithuania is losing its subjectivity as an active actor of European or
regional metapolitics. Management makes things better, leadership makes good

things.

. Buropean metapolitics provides an opportunity for Lithuania to use its freedom
positively inside the EU — it would allow Lithuania to preserve its political and
cultural identity, its strategic role in the region and the EU. In social and economic
context Christian metapolitics would consolidate integrity and solidarity of
Lithuanian society, individual and social responsibility, empower communities,

reduce social differentiation and exclusion.

. The main principles of Lithuania’s European metapolitics are: metapolitical

dimension of patriotism, ecumenism, human dignity, communitarianism.

. Lithuania has to restore metapolitical dimension of patriotism. Secular totalitarian
regimes of the XX century detached patriotism from its metapolitical dimension,
promoting distorted image of nationalism (fascist, social or ethnic) by annihilating
human dignity, absorbing individual into allegedly higher and holier secular
collective organism. John Paul II has introduced the notion of patriotism as devotion,
metapolitical mission that each nation is performing in solidarity with other nations in

the context of global salvation.

. John Paul II underlines the role of Vilnius as an example of harmonious co-existence

of different nations and religions, as well as specific regional Jagiellonian identity
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that is most defined like multiplicity and pluralism, multiculturalism® and tolerance,
and most importantly — ecumenism — as a religious tradition invented inside Grand
Duchy of Lithuania and then transmitted to the whole territory of first Republic.
During his pontificate John Paul II promoted this old regional tradition to the global
scene. Declined ecumenism and growing secular nationalism created deep rivalries
inside the Republic that were finally used by external enemies to destroy the common

state.

9. Human dignity 1s another fundamental principal of Lithuania’s European
metapolitics. Integral, patriotic, strong and spiritual personality must be a priority
objective of Lithuanian authorities. Investments into education, culture, strong family
and grassroots community, associations, local municipalities, non-governmental
organizations, social policy and health care have to become finally a reality.
Unfortunately, areas that are most related to the development of human dignity in
Lithuania have been always treated as secondary and non-important. Continuous
disrespect to human dignity in Lithuania has contributed to the low levels of support
to parliamentary democracy, political parties, rule of law, human rights. It has created
a favorable context for radicalism and populism, unnecessary tensions with
minorities in Lithuania and with neighboring countries, it has also contributed to

dramatic emigration numbers.

10. Communitarianism — one of the most important principles of Lithuania’s European
metapolitics. As the member of the community human being shares the responsibility
for his neighbor, community, state, region and the world. Human dignity and
integrity is most exposed through relation with the other. Communitarianism is also
closely related with subsidiarity and solidarity — two other main metapolitical
principles of Catholic Church. Communitarianism is being expressed through the
respect of marriage and family, as a basic cell in the formation of larger communities,
promotion of local communities, associations, strengthening of civil society,

education and culture, charity, development and international solidarity. Since

33 Provided that it exists with clear points of reference based on one’s own values and heritage
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independence Lithuania as many other Central European states has managed to create
formal, normative, elitist democracies, without active participation of its citizens and
communities. Atomized mob, created by the soviet occupation, was traumatized
again by liberalism and negative freedom promoted by post-Christian EU and neo-
liberal reforms of more or less all Lithuanian governments. Metapolitical principles
of human dignity and communitarianism would contribute to the re-establishment of

the sense of positive responsibility and action.

21



Reziumé lietuviy kalba

Sioje disertacijoje gilinasi i Sventojo Sosto Europos metapolitika kaip ja suprato
du paskutiniai BaZnyc¢ios PopieZiai bei kritiSkai ivertinamas strateginis Lietuvos Europos
politikos lygmuo. Disertacijoje siiiloma viena i§ galimy Lietuvos buvimo Europoje
strateginiy vizijy — Lietuvos Europos metapolitika.

Iki istojimo pati narysté¢ Europos Sajungoje buvo tapusi savaiminiu tikslu, dél
kurio sutaré¢ visos pagrindinés Lietuvos politinés jégos, taciau po istojimo sutarimas dél
strateginiy buvimo Europos Sajungoje tiksly i§ esmés taip ir nebuvo rastas.
Deklaruojamas Lietuvos tolesnis isitvirtinimas Europos Sajungoje Siuo metu suvokiamas
kaip sektorinis, technokratinis, funkcionalistinis tikslas, ta¢iau iki $iol Lietuva néra
susifomavusi savo strateginés buvimo Europoje vizijos, dabartinis Lietuvos veikimas
Europos Sajungoje neturi strateginio vientisumo, daZnai grindZiamas vienadieniais
taktiniais sprendimais. Lietuva naudojasi visais technokratiniais buvimo FEuropos
Sajungoje privalumais, skgsta materialiose horizontalaus buvimo Europos Sajungoje
detalése, taciau iki Siol néra bandziusi savo veikla Europos Sajungoje ivertinti vertikaliu
pjuviu, metafiziSkai, kaip jau kelis tiikstan¢ius metu Europa ir pasauli vertina Kataliky
BazZnycCia - vienintelé¢ institucija Europoje, kuri nepertraukiamai veikia iStisus kelis
tikstan¢iy mety, ir kuriai jokia kita institucija ar organizacija Europoje savo tgstinumu
bei ind¢liu { Europos kiirima prilygti negali.

Sios disertacijos tyrimo objektas — Sventojo Sosto bei Lietuvos Europos
metapolitika.

Pagrindiné disertacijoje nagrinéjama problema yra Lietuvos Europos
metapolitikos ir visos Lietuvos uZsienio politikos vertybinés orientacijos
neapibréZtumas. Kelis metus po istojimo | Europos Sajunga Lietuva garséjo savo
,vertybine® politika, taCiau jos vertybinis turinys nebuvo aiSkus tiek Lietuvos Europos
politikos kritikams, tiek patiems vykdytojams. Remiantis katalikiSka tradicija vertybeés,
kuriomis vadovaujamasi veikiant uzsienio ar Europos politikoje, turi biti racionaliai
suvoktos bei susietos su krikS¢ioniSka metapolitika, kadangi katalikiSkoje tradicijoje
protas, tikéjimas ir meilé sudaro vientisa pasaulézitra. Darbe bandoma suprasti kodel

Lietuvai svarbu sukurti savo metapolitika, kokia nauda Lietuvai, jos sekuliariems
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pilieCiams duoty metapolitika, besiremianti krikS¢ioniSka tradicija, kokia galéty biuti
Lietuvos Europos metapolitika.

Pagrindinis $ios disertacijos tikslas yra atsakyti 1 klausima ,.kokia galéty biiti
Lietuvos Europos metapolitika?*. Siekiant atsakyti 1 §1 pagrindini klausima darbe
bandoma atsakyti i du klausimus, kurie kartu yra Sio darbo uZdaviniai: kokia yra
Sventojo Sosto® Europos metapolitika ? Kokiu mastu Lietuvos Europos metapolitika
galéty atitikti Sventojo Sosto Europos metapolitikos principus?

Darbui pasirinkta tema yra nauja. Sventojo Sosto poZiiris | Europos Sajunga kaip
tema yra savaime nauja, kadangi Baznycia, nepaisant to, jog jos poveikis Europai
ilgalaikis ir unikalus, pradé¢jo samoningai, tiesioginiai ir sistemingai analizuoti, vertinti
Europa kaip Europos Bendrija (o véliau ir Europos Sajunga) tik prie§ kelis
desimtmegius. Lietuvos autoriy darbuose daugiausiai tyrinéjami istoriniai Sventojo Sosto
— Lietuvos santykiy aspektai, taip pat sektorinés Lietuvos narystés Europos Sajungoje
problemos, bet ne strateginé ar metapolitiné Europos politikos visuma.

Sio tyrimo negalima isprausti i grieZtus vienos ar kitos akademinés disciplinos
metodologinius rémus. Aptariant Sventojo Sosto poZiiirj { Europos Sajunga bei Lietuvos
Europos metapolitika biitinos Europos integracijos, religijos filosofijos, teologijos,
socialiniy moksly, politikos moksly Zinios. Savo ruoztu, metafizin¢ BaznycCios veikimo
prigimtis neleidZia jos poveikio, pozitrio i Europos Sajunga tirti tik per viena iS
pasaulietiniy metodologiju - jos poveikis yra platus, siekiant ji tinkamai jvertinti reikia
bandyti iZvelgti Sio poveikio visuma. Tyrimo metu naudojamas analitinis metodas,
tiriami Kataliky BaZnycios, paskutiniy Popieziy darbai, analitiniai darbai apie juy veikla
bei pozicijas, kuriy pagrindu bandoma jvertinti BaZnyc¢ios poZziiirio { Europos Sajunga
visumg bei Lietuvos Europos metapolitika. Metapolitika Siame darbe néra suprantama
kaip metalingvistiné politiniy tyrimy normatyvinés kalbos, pacios politikos ar politiniy
ideologiju(37 analizé¢ ar metalingvistinis kalbé¢jimas apie postmodernias individo *ir

valstybés santykio studijas, arba fundamentalis pacios valstybés ir politikos

36 Apsiribojant paskutiniyjy dviejy pontifiky (Jono Paulius II ir Benedikto XVI) laikotarpiu
37 Pvz.Viereck, Peter, Metapolitics From Wagner to and the German Romantics to Hitler, New Edition, New
Jersey: Transaction Publishers, 2004, ar kitos studijos apie fasizma, komunizma, kapitalizma ir pan.

38 Pyz. Foucault darbai apie subjekta kaip socialinj konstrukta, kuriam atvéré kelius tiek Marksas, tiek Froidas,
kvestionuodami subjekto autonomiskuma, integraluma, metafiziSkuma, tokiu biidu palengva dekonstruodami
subjekta
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reikalingumo tyrimai™ . PopieZiai metapolitika supranta ne kaip poliloga apie miisy
kalbéjima apie politika ar tuo labiau ne kaip postmoderny biida dekonstruoti subjekta
kaip kertini metafizikos koncepta ir paaiSkinti ji kaip ivairiy politiniy ar socialiniy
santykiy rezultata, bet atvirk$ciai — kaip biidg itvirtinti ontologing realybg politikoje, kaip
buda sugraZinti 1 politika transcendenting prigimti turinti Zmogy, integraly politika,
atstovaujant] dieviSka ZmogiSkuma kasdieningje politikoje. Metapolitika - tai
pasiprieSinimas kasdienybei, subjektyvumui, placiai paplitusiam konsensusui del
,hemastymo politikos kaip vienintelio mastymo budo* [la non-pensée comme pensée

, politinés visuomenés reliatyvizmui ar pliuralizmui, kuomet objektyvi tiesa

unique*]
iSjuokiama kaip ,,banalybé®, ,,dogma®, ,,abstrakcija““. Badiou metapolitika kildina i
platonizmo, kuriame politika buvo tiesiogiai susijusi su tiesa ir dvasine realybe, tuo
tarpu dabartin¢ ,,parlamentinés demokratijos* politika yra kilusi i§ sofizmo, kuomet bet
kokia nuomoné yra laikoma lygiaverté, nesvarbu, ar ji yra tiesa ar ne. Kaip taikliai
pastebéjo Badiou, dabartiniai politikai tampa tik pasyvis einamyjuy reikaly

“# politika praranda

komentatoriai, o pati politika - ,.kolektyviniu laikras¢iy skaitymu
savo intelektualuma, metafizing iSmintj.

Esminés iSvados

Abu Popieziai sieke atkurti Europos gebéjima save matyti ontologiskai - atkurti
Europos kiiréjy geb¢jima pazvelgti { Europos Sajunga ne tik proto, bet ir tik¢jimo akimis.
Popieziy teigimu, krikS¢ioniskas tik¢jimas apdovanoja politini prota ar politika
metapolitine arba moraline dimensija: esminémis vertybémis, kuriomis turi vadovautis
Europos Sajunga. Kataliky Baznyc¢ios nuomone, metapolitika — tai politika, sutelkta
bities esmg, pamatiniy vertybiy realizavima, bendraji géri, o ne i dalinius, materialius,
sektorinius, hedonistinius, vartotojiSkus, individualius, pragmatinius interesus.

Vieni svarbiausiy krikS¢ioniSkos metapolitikos principy yra transcendentinis

Zmogaus orumas, bendrasis geris, solidarumas, subsidiarumas. Vadovaudamasi $iais

3 Nozick, Robert. 1968. Anarchy, State, and Utopia. New York: Basic Book, kurioje autorius kelia klausimus apie
pacios valstybés reikalinguma, i§ esmés prieSpastatydamas §j metapolitini klausima politinei filosofijai, kuri
pagrindZia valstybés reikalinguma, Zr. Leo Zaibert, Toward Meta-politics, The quarterly Journal of Austrian
Economics vol.7, No.4 (Winter 2004): 113-12

40 Badiou, Alain, Metapolitics, London, New York: Verso, 2005, p.8

*! Badiou, A., 2005, p.14

“1bid., p.15
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principais BaZnycia nesistengia nurodyti konkre€iy visuomenés vystymosi keliy, taciau
Sie metapolitiniai principai gali lemti programing politikos krypti.

Kataliky Baznycia padaré didZiausia itaka Europos formavimuisi, tai vienintele
institucija Europoje, kuri nepertraukiamai veikia iStisus du tiikstan¢iy mety, ir kuriai
jokia Kkita institucija ar organizacija Europoje savo tegstinumu bei indéliu 1 Europos
kultiira prilygti negali®’. Savo ruoZtu, dabartiné technokratiné Europos Sajunga praranda
savo kriks¢ioniSka tapatuma, neigia labiausiai jos identiteta jtakojusi konstitutyvy
kriks¢ioniska elementa, ignoruoja krikS¢ionybés vaidmeni kuriant ir vienijant Europa.
Europos Sqjunga tapo is esmés kristofobiné, atitinkamai ji prarado ir gebéjima
strategiSkai, metapolitiSkai vertinti ir projektuoti tiek Europos Sajungos vidaus, tiek
iSorinj veikima.

Dabartinés Europos negebéjimas metapoliting realybe ,,atstovauti®, ja suprasti,
perteikti, susieti su kasdienine politika ir ver¢ia Europa ,,nulipti nuo scenos*, nes Europa
buvo sukurta remiantis metafiziniu krikS§¢ioniSku paveldu. PopieZiy manymu, palengva
atsisakius Sios metafizinés realybés po Pranciizijos revoliucijos Europa atsisaké ir savo
pacios esmes, be kurios Europa kaip Europa neturi ateities, gyvybingumo. Ratzingerio
nuomone, Siuolaikiné sekuliari politika — tai sugrizimas i ,,graikiska", ,ikikriks¢ioniska*
pasaulj, nes Siuolaikinéje politikoje nepripaZistamas rySys tarp proto ir tikéjimo, yra
atmetamas ,.klasikinio krikS¢ioniSkas moralinis mastymas®, atsiduodama ,,moksliniam,
techniniam, matematiniam* mastymui, tokiu biidu ,,mitologizuojamas pazangos, mokslo,
laisvés ar issilaisvinimo supratimas“** . Krik§¢ionis — integralus Zmogus, dvasiné bitybé,
pasizymintis moraline iSmintimi, ir galintis veikti metapolitiSkai, nes tokiu budu veikiant
susivienija protas, tikéjimas, jausmai, valia; Zmogus protas ,randa atsakymus apie

gyvenima ir mirtj, visuomeng ir patj save, dabartj ir ateitj*’

. Tuo tarpu dabartinis Vakary
Zmogus mato pasauli vienpusiSkai - ,protas specifinése siaurose srityse iSvysto
nenormalia jéga bei galimybes <..> §io vystymosi rezultatas — nesveikas pernelyg
didelis techniniy ir pragmatiniy Ziniy vystymasis Salia paraleliai nykstan¢ios esmings,

fundamentalios iSminties, ir balansas tarp ju paZeistas tokiu budu, kad gali buti fataliSkas

*# Kataliky Bazny¢ia dabartinéje Europos Sajungoje yra didZiausia religiné bendruomené, visose Europos Sajungos
Salyse krikS¢ionys sudaro dauguma

“ Ratzinger, Joseph, Europe: Today and Tomorrow, San Francisco: Ignatius Press, 2007, p.61

45 Ratzinger, Joseph. Truth and Tolerance: Christian Belief and World Religions, San Francisco: Ignatius Press,
2004, p.142
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7mogaus zmogiskumui“*® . Tokj save apribojantj dabartini Vakary Zmogaus prota

w47

Ratzingeris vadina ,,amputuotu protu“™’ arba siela, kuri ZiGrédama i miSka ,,mato

medzius ar mediena, bet nebemato visumos**®,

Materializmas ir ateizmas pagimdé totalitarines ideologijas, greitai irodZiusias
Europos be krik§¢ioniSkos metapolitikos ribotuma. Tiek komunizmas, tiek fasizmas ar
nacizmas — yra tik radikaliausios $io iSplitusio mastymo apraiskos, kuriy valstybines
formas pavyko nugaléti XX amziuje, taciau ,,Zzmogus be Dievo* ir toliau iSlieka esminé
europiet] apibrézianti kategorija. Komunizmo Zlugimas XX amZiuje néra pabaiga —
ateityje atsiras naujos marksizmo formos, nes Siuolaikinis Zmogus vis dar negali
susitaikyti, jog Sio pasaulio nepavyko sutvarkyti pagal ,.grieZtai mokslinius metodus®,
atsisakius metapolitikos. Nors tokie autoriai kaip A.Pagden, Jacques Derrida iSkelia
reliatyvizma bei pliuralizma kaip iSskirtini Europos bruoza*, itvirtinanti Europos
hegemonija pasaulyje, taciau abu Popieziai laiko tai Europos kultiiros saulélydziu.
Ratzingeris pastebi, kad dabartinis Vakary postmetafizinis reliatyvizmas stebétinai
sutampa ne tik su pagonybeso, bet ir su Azijos negatyviaja teologija’', t.y. net ir
filosofiniame - teologiniame lygyje Europa pamaZu atsiveria Rytams bidingai
pasauléziiirai, kuri, savo ruoZtu, dazniausiai blina tiesiogiai susijusi su totalitarinémis
ideologijomissz. Madingas susizavéjimas kitomis kultiromis ir religijomis Europoje,
savosios — krikSc¢ioniSkos - kultiiros savotiSkas neigimas panaSiai kaip Romos Imperijos
Zlugimo iSvakarese atveria kelius barbary {siverzimui.

Ratzingerio teigimu, nors Europos integracijos tévai-kiiréjai bendra kriks$¢ioniska
pavelda naudojo kaip esminj branduoli vienijant tautines valstybes i bendra darini, nors
europietiSkas gyvenimo ir net mastymo biidas uZzkariavo Afrika ir Azija, visa pasauli,
taciau Siandien ,,atrodo, jog Europos vertybiy pasaulis, jos kultura bei jos tikéjimas,

kuriuo remiasi Europos identitetas, pri¢jo liepto galg ir pasitrauké nuo scenos”’ .

*Ratzinger, J., 2004, p.142

*"1bid., p.158

* 1bid., p. 161

* The Idea of Europe: From Antiquity to the European Union, ed. by Anthony Pagden, Washington DC: Woodrow
Wilson Center, 2002, p.12

*% Siuolaikinis zmogus linkes pasikliauti magija, destrukcija bei anarchija kuriangiais rySiais su uzsléptomis
jégomis, kadangi nyksta riba tarp realybés ir individo samonés ar pasamonés

> Ratzinger, J, 2004, p. 121

>* kadangi ¢ia idtirpsta ne tik objektyvi realybeé, bet ir pagal Kristaus atvaizda sukurta individuali ir nepakartojama
asmenybeé

53 Ratzinger J., 2004, p.19
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Siandien Europos kultiira galima vadinti nebent jos ekonomika, prekyba ar techning
paZanga, taciau dvasinio matmens ji jau nebeturi. Europa neturi ir gyvenimo energijos,
neturi ateities, Europa prarado savo dvasini paSaukima, kuris ja ved¢ iStisus amZius. Net
ir vertinant geopolitiSkai — dél savo dvasinio skurdo, dél koncentravimosi tik 1
ekonomini, bet ne 1 politini, moralini ar dvasini atgimima, Ratzingerio nuomone, Europa
po II pasaulinio karo i§ esmés ,,pralaiméjo* tiek JAV, tiek Soviety Sajungai, kurios éme
dominuoti pasaulyjeS4.

Atsakant | klausima ar ijmanoma universali (nebiitinai krik§¢ioniSka) metapolitika
reikia pazymeti, kad visy religiju sintezeé ar integracija55 néra imanoma. Lygiai taip
negali biti jvairiy religiju metapolitiky, nes tokiy atveju paneigiamas pats meta-
kriterijus. Kiekviena valstybé ar tauta gali ir turi turéti savo metapolitika™®, tadiau jie
neturi paneigti universalios krik$¢ioniSkos ontologijos ir, atitinkamai, globaliniy
krik§¢ionybés principy, nes tokiu atveju metapolitika praras savo ontologiSkuma. Taigi,
kokia galéty biiti Lietuvos Europos metapolitika ? Kokiu mastu Lietuvos Europos
metapolitika galéty atitikti Sventojo Sosto Europos metapolitikos principus? Kodél
Lietuvai svarbu sukurti savo metapolitika ?

Be krikSc¢ioniSkos metapolitikos tiek Europos Sajunga, tiek Lietuva praranda
savo strateginj vientisuma, integraluma, vidaus ir iSorés politiky strategini kryptinguma.
Akomoduojanti ar ,,pragmatiné Lietuvos politika yra negebéjimas kovoti uz pacios
Lietuvos metapolitinius interesus Europos Sajungoje bei regione. Lietuva Siuo metu
Europos Sajungoje naudojasi negatyvigja laisvé, kurios esmé& — pats pasirinkimo
procesas iSkeliamas aukS$c¢iau pasirinkimo turinio. Technokratiniai sprendimai Lietuvos
Europos politikos rémuose daromi neatsizZvelgiant i metapolitinius Lietuvos Europos
politikos principus, ju visuma. Tai sukelia grésme¢ Lietuvos suverenitetui, kadangi
vidinés iScentrinés bei iSorinés jégos bei interesai, galingi regioniniai geopolitiniai
zaid¢jai, besinaudojantys Europos Sajunga kaip instrumentu savo tikslams pasiekti, tokiu
atveju Lietuva naudoja kaip savo politikos objekta ar instrumenta, Lietuva praranda savo

Europos bei visos uzsienio politikos subjektiSkuma.

> Ibid., p. 32

> ypag, jeigu ji vyksta aukojant esminius krik&ioniskos ontologijos principus

%% kadangi kiekviena tauta, anot Jono Pauliaus II, turi savo pasaukima, prigimti, ontologinj pavelda - atitinkamai ir
»savus® metapolitikos bruozus
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Europos metapolitika suteikia Lietuvai galimybg samoningai pasirinkti
pozityvia, o ne negatyvia laisvg. Pozityvi laisvée Europos Sajungoje leisty Lietuvai
iSsaugoti savo politini ir kultiirini identiteta, suteikty svary vaidmeni regione ir Europos
Sajungoje. Savo ruoztu, socialingje bei ekonomingje plotméje krikScioniSka metapolitika
sustiprinty  visuomenés integraluma, solidaruma, asmening ir bendruomening
atsakomybe, sumazinty socialing diferenciacija.

Pagrindiniai Lietuvos Europos metapolitikos principai yra Sie: katalikiSkumo ir
tautiSkumo sintez¢, ekumeniSkumas, Zmogaus orumas ir bendruomeniSkumas.

Lietuva turéty atstatyti metapoliting patriotizmo dimensijq. Giliau suvokti jungti
tarp katalikiSkumo bei tautiSkumo trukdo abieju XX amziaus sekuliariy totalitariniy
rezimy pédsakai tautos atmintyje, kuomet buvo bandoma sukurti iSkreipta patriotizmo
versija, anihiliuoti metafizini Zmogaus oruma, absorbuoti individa 1 tariamai aukStesni
bei Sventesni sekuliary kolektyvini darini, bandant visapusiSkai iStrinti sasajas tarp
patriotizmo bei religinio pasaukimo. BaZnycios tradicijoje, kuria nuosekliai plétojo Jonas
Paulius II, patriotizmas yra suvokiamas kaip paSaukimas, misija, kurig kiekviena tauta
vykdo bendrame pasaulio i§ganymo kontekste.

Jonas Paulius II pabrézia ypatinga Vilniaus kaip jvairiy tauty bei religiju
harmoningo sugyvenimo pavyzdi bei iSskiria ,,jogailaitiSka* Sio regiono identiteta, kurio
esminés savybés yra ,daugialypiSkumas ir pliuralizmas, o ne apsiribojimas ir
uzsidarymas“. Vienas 1§ svarbiausiy ,,jogailaitiSko* identiteto aspekty bei Lietuvos
Europos metapolitikos politikos principy — tai ekumeniskumas, kuris iki pat XVIII
amZiaus pabaigos buvo viena svarbiausiy LDK, visos Abiejy tauty respublikos tradicijy.
Jonas Paulius II savo pontifikato metu §i jogailaitiSka principa iSaukStino visos
universalios Bazny¢ios mastu. SumaZzéjus ekumenizmo dvasiai senojoje respublikoje
buvo sukurtos galimybés giliems geopolitiniams prieStaravimams, kuriais 1§ karto
pasinaudojo iSorés priesai, ilgainiui sunaiking ir pacia Lietuvos ir Lenkijos valstybg.

Zmogaus orumas yra taip pat esminis Lietuvos Europos metapolitikos principas.
Integruota, patriotiska, stipri ir dvasinga asmenybe¢ turi tapti svarbiausiu, o ne paskutiniu
Lietuvos politinés valdzios tikslu. Investicijos 1 Svietima, moralini aukléjima, stipria
Seima, stipria bendruomeng, asociacijas, nevyriausybines organizacijas, vieting
savivalda, socialing bei sveikatos politika turi tapti realia, o ne deklaruojama politika.

Zmogaus orumo sunykimas Lietuvos politikoje prisidéjo prie Lietuvos pilie¢iy
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nusivylimo parlamentine demokratija, nepasitiké¢jimo partijomis, teisétvarka, valdzia,
radikalumo ir populizmo didéjimo, kas natiiraliai padidino jtampa ir su maZumomis,
kaimyninémis valstybémis, susilpnino Lietuvos uZsienio politikos ekumeniSka matment,
prisidéjo ir prie didéjancios emigracijos i§ Salies. IS esmés sritys, kurios yra ar¢iausiai
Zmogaus, Lietuvoje yra dar vis nereformuotos arba nepakankamai reformuotos.
Bendruomeniskumas — vienas svarbiausiy Lietuvos Europos metapolitikos
politikos principy. Biidamas bendruomenés narys Zmogus dalijasi atsakomybe uz savo
artima, bendruomeng¢ ir pasauli. Bitent santykyje su kitu asmeniu, bendruomene,
atsikleidzia Zmogaus orumas, jo integralumas. IS bendruomeniSkumo kyla ir kiti svarbis
metapolitiniai principai — kaip solidarumas bei subsidiarumas. Atitinkamai - ir pagarba
Seimai kaip pagrindinei bendruomenés lastelei, vietinéms bendruomenéms, asociacijoms,
sudaranc¢ioms pilietinés visuomenés pamata, stipresnei savivaldai, Svietimui, kultiirai,
labdarai bei tarptautinio solidarumo plétrai. Lietuvoje per dvideSimt nepriklausomybeés
mety sukurtas tik iSorinis normatyvinis demokratijos statinys — demokratija vis dar yra
elitinis projektas, kuriame aktyviai nedalyvauja nei Lietuvos pilieciai, nei bendruomeneés.
VieniSyju minia, sukurta sovietinio reZimo, atsidiirusi liberaliy reformy siikuryje patiria
visus negatyvios laisvés privalumus bei trukumus, bet neprisiima pozityvios

atsakomybes.
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