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1. Celtic and Scandinavian Language and Cultural Contacts during the
Viking Age

Viking Age Celtic and Scandinavian language and cultural contacts resulted in
profound changes in both societies, and have therefore received a lot of
attention. Yet the geographical extent of these contacts, and the scope of the
Issues are so vast that much work remains to be done. New and uninvestigated
aspects of Celtic-Scandinavian relations continue to cast fresh light upon
existing theories about this period.

In this dissertation | deal with contacts in the Isle of Man and Shetland
Islands, using various Scandinavian sources for comparative purposes, as well

as exploring the broader cultural and historical context.

1.1 The focus of the dissertation

During the Viking Age the islands in the North Atlantic underwent extensive
historical, political, social and cultural changes, generating as a result an
amalgam of Celtic and Scandinavian cultures. Despite a great deal of
historical, linguistic and literary research into the cultural impact of Celtic-
Scandinavian relations, the literature has not fully come to grips with some
aspects of these relations, and certain related sources, which were of
importance to unique cultural development of the area.

In analyses of Scandinavian sources from this area the Celtic contribution
has often been neglected or underappreciated. Various written Scandinavian
sources such as runic inscriptions from the Celtic area have been studied, but
an analysis of the runic and Ogam stone-carving tradition in relation to
Scandinavian material has not hitherto been undertaken. Gaps in the research
such as this concern detail — specific areas of contact — but they also concern
breadth of enquiry, and reflect a lack of systematic thinking about the central
problem of cultural development. Investigation of Celtic-Scandinavian contacts

can explain the transition experienced by these societies during the Viking



Age; the result adds to our picture of the forms that society can take —
including forms of cultural and social organisation.

The Isle of Man is one of the most convenient locations for this kind of
research, because it contains both the stone-carving traditions at issue (often
within the same sites and artefacts), and is a manageable, defined area. As
Michael P. Barnes and Raymond lan Page put it, bilingual Ogam-rune
inscriptions are distinct, but related (Barnes & Page 2006: 87-97). The Isle of
Man also offers us monolingual runic inscriptions containing other evidence
about contacts between its Celtic population and Scandinavian newcomers.

Another group of islands, the Shetland Islands are also of particular
interest in the study of these contacts. In contrast to thorough studies of the
material from Orkney, very little attention has been paid to available
Shetlandic material, which was considered scanty and probably not worth
separate investigation. However, analysis of the Shetlandic sources may shed
new light on events in this area of the Irish Sea in this period.

When Scandinavian and Celtic literary sources had been analyzed,
coincidences or concatenation due to Celtic influence were mistakenly
dismissed by scholars, who searched for a singular literary text lying behind
the obvious similarities. However, it is necessary to sift the groups of
interrelated tales in order to find proof of Celtic lineage. The texts’ age, place
of origin, range of dissemination and relationship with other Celtic and
Scandinavian texts indicate that they could not have been influenced by a
single medieval text. Because literary concepts merged easily, it is necessary to
undertake research on a thematic level in order to identify the most significant

connections between the Gaelic and Norse tales.

1.2 The object of the dissertation

The dissertation has two main objects: a) to articulate the characteristics of
contact between Celtic and Scandinavian population and identify the

underlying historical and cultural context which generated paradigmatic



change in both societies; and b) to identify language, literary and cultural
contacts during the Viking Age in the two smaller island groups, the Isle of
Man and Shetland Islands, which were outposts for further Viking intrusions
into the territory of the Celts and Anglo-Saxons. The islands were fertile
ground for influences to take root and recombine with indigenous elements. On
one hand, the corpus of Scandinavian runic inscriptions in the Isle of Man
serves as an illustration of early Celtic and Scandinavian contacts. Runic
inscriptions reflect political circumstances, and artistic and linguistic
influences in the region of their production. On the other hand, Shetlandic
material serves as a reflection of literary contacts between the Celts and the
Vikings and also provides the possibility to identify the channel of
transmission for Celtic literary motifs. The two case studies are intended as
illustration of the synthesis between two different societies and the

implications of this interlinked system for language diversity.

1.3 Research aims

The aims are:

a) to investigate the corpus of Scandinavian runic inscriptions in the Isle of
Man and identify the parallels between the Scandinavian tradition of carving
runes and the local Celtic tradition of carving Ogam;

b) to compare the corpus of runic inscriptions in the Isle of Man with Viking
Age runic inscriptions in Scandinavia;

c) to analyze bilingual Ogam-rune inscriptions in the Isle of Man as a
particular example of Celtic and Scandinavian cultural contact;

d) to consider Manx runic inscriptions as a whole, including their lay-out,
content, formulae and linguistic features.

e) to analyze the Shetlandic material and discern the Celtic literary parallels;

f) to identify the route of Celtic literary influence on the Shetlandic material.

10



1.4 Research material

Since the chapters of the dissertation are structured so as to deal with different
sets of sources, | have chosen to examine the sources thoroughly at the
beginning of each chapter.

The records dealt with in the Chapter 3 are primarily a corpus of
Scandinavian runic inscriptions of the Isle of Man; a selection of inscribed
objects dated to the Viking Age, each of which employs some form of
Scandinavian runic alphabet to illustrate some variant of the Scandinavian
language group. All Manx inscriptions in this work are considered as a group.

Further, all Scandinavian runic inscriptions dated to the Viking Age have
been employed for comparative purposes. | used the All-Nordic Rune Database
(Samnordisk runtextdatabas) deposited in Runverket (Stockholm), which
allows access to almost all Scandinavian runic inscriptions. Special attention
has been paid to the Scandinavian rune-stones or rather cross-slabs inscribed
with runes from neighbouring areas inhabited by the Celts, i.e. Ireland and
Scotland. Concerning the Manx corpus, titles and numbers of runic inscriptions
in my account follow Magnus Olsen (Olsen 1954).

The corpus of Ogam inscriptions in the Isle of Man is provided by Patrick
Sims-Williams  (Sims-Williams 2003) and Robert Alexander Stewart
Macalister (Macalister 1945).

Research material for Chapter 4 is a Shetlandic ballad written in Norn,
called Hildinavisen, first analyzed by Marius Heegstad in 1900. The ballad was
recorded comparatively late, being first published in 1879 by George Low. |
argue that a ballad recorded so late may well contain adapted and transformed
material transmitted during the Viking Age through contacts with the Celtic
population.

For the research of the origin of the motifs | also used corpuses of
Scandinavian ballads, among them Norwegian, Danish, Faroese and Icelandic,
and various Icelandic sagas including Family Sagas, but particularly the group
called Fornaldarségur Norourlanda ‘Sagas of Ancient Time’ or ‘Legendary

Sagas’. The research also encompasses various Old Irish and Welsh sagas,
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particularly the Irish Fled Bricrenn ‘Bricriu’s Feast’ and Scéla Muicce Meic
Da Tho ‘The Story of Mac Da Tho’s Pig’, the Welsh Branwen Uerch Lyr

‘Branwen Daughter of L1yr’ and numerous other Celtic stories.

1.5 Methodological principles and theory applied

In the Chapter 3 | use some aspects of Language Contact theory, especially
intra-sentential code-mixing as developed by Shana Poplack (1993), Uriel
Weinreich (1953) and especially Pieter Muysken (2000). Intra-sentential code-
mixing helps us to understand language interaction as the result of contact. The
term code-mixing refers to all cases where lexical items and grammatical
features from two languages appear in one sentence.

| also use the Comparative Method for comparison of various
Scandinavian runic inscriptions. An important tool has been the comprehensive
All-Nordic Rune Database (Samnordisk runtextdatabas) mentioned above. The
database catalogues of rune-stones exist in a machine-readable medium and are
available via a programme called Rundata. In the current edition, published on
December 3, 2008, there are over 6,500 inscriptions in the database; it has
given me the opportunity to conduct comparative research based on Viking
Age rune-stones all over Scandinavia.

The lay-out of the inscribed stones is compared and grouped empirically.

The Comparative method for the ballad studies used in Chapter 4 was
conceived by Svend Grundtvig (1941-1972), and developed by Axel Olrik
(1921) and Knut Liestal (1970). However, most scholars practicing the method
relied almost entirely on abstractions from each text, i.e., on their motif-
sequences (Kemppinen 1954).

In Chapter 4 | investigate the relationship of the ballad to other genres and
deal with ballad origins, the relation of ballads to medieval literature, and the
origin of some particular motifs which seem to be the result of Celtic-

Scandinavian contacts as early as the Viking Age.
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1.6 Previous research

The subject has been tackled by generations of scholars researching various
aspects of Celtic and Scandinavian language and cultural contacts. Previous
research of the material is outlined and closely discussed in each chapter since,
as we have said, the chapters address different sets of sources.

Most of the runic inscriptions discussed in the dissertation have been
previously described and investigated. The subject has been approached a
number of times from the mid 18th century when Scandinavian slabs were first
depicted (in the 1722 Gibson edition of Camden’s Brittania). Attempts to
cover the subject have included surveys of the stones’ exact locations, with
photographic records and gathering of all available information.

In the latter part of 19th century an extensive debate sprang up concerning
the stone slabs and crosses and their inscriptions, which culminated in 1907
with Philip Moore Callow Kermode’s significant work, Manx Crosses. Manx
Crosses remains to this day the principal source book for the series; however,
much work has since been done to correct Kermode’s interpretations of the
inscriptions and his often rather fanciful identifications applied to the
iconography and artistic tradition.

The next major step was taken by Olsen in 1954, who discussed with
Kermode the inconsistencies in his research. Scandinavian runic inscriptions in
the Isle of Man from the Viking Age have been recorded and interpreted in M.
Olsen’s comprehensive study Runic Inscriptions in Great Britain, Ireland and
the Isle of Man (Olsen 1954: 151-233).

The first attempt to catalogue and provide a complete bibliography of the
runic inscriptions of the Isle of Man, Great Britain and Ireland was by
Hertha Marquardt in her first volume (1961) of Bibliographie der
Runeninschriften nach Fundorten. However, the catalogue has several
shortcomings since it conflates different periods or rune-carving tradition and
includes inscriptions both in Anglo-Saxon and Scandinavian runes. It also lists

some non-runic inscriptions and even some items now known to be fake.
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The most recent textual study of Manx inscriptions of the Viking Age was
made by Page (1983). He examined Manx inscriptions in general terms and
claimed that there was a lot of room for improvement, because Olsen’s “work
derives from the collections made during a visit as far back as 1911” (Page
1983: 133). Despite this observation, the latest full scale study of Scandinavian
runic inscriptions in Britain by Barnes and Page (Barnes & Page 2006) does
not include the Isle of Man.

The iconography of the Manx crosses has been discussed by Sue
Margeson (Margeson 1983: 95-106), and the art of the Manx crosses has been
analyzed in articles by David M. Wilson (Wilson 1983: 175-187).

These previous treatments of the runic inscriptions in the Isle of Man did
not include comparative material from Scandinavian inscriptions of the same
period and are not concerned with generating historical and cultural
perspectives on the synthesis of Celtic and Scandinavian cultures. As regards
the historical and cultural aspects, | seek to expand rather than substitute the
studies of other scholars. Scandinavian runic inscriptions in the Isle of Man
remain to be reappraised in the light of recent research.

The Ogam tradition in the Celtic area including the Isle of Man was
reevaluated and discussed by Damian McManus in his monumental book A
Guide to Ogam in 1997.

With regard to Hildinavisen, the text of the ballad was published by
Heaegstad (1900) and Liestol (1936). Hagstad undertook the philological
analysis of the text, but it is limited to the deciphering of the text of the ballad

employing and comparing it to the texts of other Scandinavian ballads.

1.7 The novelty of the dissertation

The Manx runic corpus has been studied using data from the All-Nordic Rune
Database for comparison, as well as broader cultural and historical contexts.

My analysis of runic inscriptions in the Isle of Man takes into consideration

14



Scandinavian Viking Age runic inscriptions as well as the Celtic Ogam
tradition present in the same area.

Socio-cultural and linguistic interaction of Scandinavian and Celtic
population and synthesis of two cultures in the Isle of Man as manifested in the
Manx runic corpus sheds a new light on the scope and character of contacts
and issues of bilingualism. The comparative research of various stone-carving
traditions in the same area highlights previously unexplained phenomena in
terms of language and cultural contact. Previous work on the subject is
reappraised and new conclusions are drawn about the nature of contacts by the
method of comparative study, with linguistic forms, historical and cultural
phenomena, furnishing the basis for the study. It incorporates investigation of
some aspects such as lay-out, formula, legal background, the cult of local
saints, Celtic and Scandinavian names, grammar and syntax of Manx
inscriptions, elucidating the ways of coexistence of Celtic population and
Scandinavian settlers.

Shetlandic material, particularly Hildinavisen, has been neglected by
generations of scholars possibly due to textual difficulties. The text has never
been studied in a broader context, including the possibility of reception of
individual motifs from the Celtic literary tradition. Former philological studies
do not address the origin of individual motifs. The study of various coherent
groups of Celtic and Scandinavian narratives illuminates the issue of migration
and transmission of the motifs and supports Gisli Sigurdsson’s theory of
Orkney as the possible route of transmission.

The study outlines the character and scope of contacts in smaller group of
islands, the Isle of Man and Shetland Islands supplying lacking bits of mosaic
to the multidimensional field of the studies of contact in the area. The interplay
of cultures has been investigated extensively. However, the study broadens the
perspective of the phenomenon of cultural diffusion and provides new
illuminating examples. It produces general conclusions about the impact of the
Scandinavians on the culture and language of the indigenous Celtic population

and puts the cultural and language contacts in a new context providing a new
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framework for interpreting the course of human history and events during the
Viking Age.

1.8 Theses

1. The Manx runic corpus dated to the Viking Age contains some features
which are unparalleled in other Scandinavian inscriptions, e.g. exceptional lay-
out, special usage of formulae, content of the inscriptions, high frequency of
Celtic names, higher frequency of females commemorated in the inscriptions
and unorthodox grammar. Together they indicate a certain degree of contact

with the Celtic population and adoption of Celtic culture.

2. Bilingual Ogam-rune stones are limited to the Celtic area of contact and may

be seen as evidence of the knowledge of each other’s traditions.

3. The only recorded Shetlandic ballad Hildinavisen, written in Norn, reflects
literary influence from Celtic sources. Because Hildinavisen reflects very early
versions of Celtic stories, the transmission of Celtic motifs and elements
should be dated to the Viking Age.

4. Shetlandic literary material, namely Hildinavisen, supports Gisli
Sigurdsson’s conjecture that the Orkney Islands were one of the important
channels for transmission of Celtic literary motifs in the Viking Age. Being on
the route of transmission, the Shetland Islands have also preserved early Celtic

elements in the aforementioned ballad.

1.9 The structure of the dissertation

The text of the dissertation following this framework section consists of four
main chapters. Chapter 2 lays the foundation for the study of Celtic and

Scandinavian linguistic and cultural phenomena as a result of contact. It
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contains a historical and evolutionary account of cultural contacts between the
Celts and Scandinavians in the Viking Age, and deals with the issues of
bilingualism; intermarriages in the Celtic area in general; and contacts to be
studied further. | interlace the discussion with historical illustrations to show
that these contacts indeed existed and functioned and can be retrieved from the
existing historical and literary record.

After sketching out the historical framework in Chapter 2, | consider the
contacts on two geographically restricted areas.

Chapter 3 contains the analysis of the Manx runic corpus in the light of
Ogam tradition and focuses on various aspects of contact manifested in the
runic corpus, e.g. layout of the Manx runic inscriptions, formulae, Christian
context, commemoration of women, names, grammar and syntax.

In Chapter 4 | consider the literary contacts that emerged in Shetlandic
society and creation, consistent with the dynamic forces of social change, of a
novel cultural world combining the Scandinavian and the Celtic. A short
outline of Celtic literary influence on the Scandinavian literary tradition serves
as an introduction to Chapter 4. | next undertake a detailed analysis of various
literary sources and of the Celtic literary influence on the only recorded
Shetlandic ballad, Hildinavisen, written in the Norn language. The parallels are
drawn not only from Celtic literary sources but also from Scandinavian ones,
where Celtic literary influence has already been identified.

Chapter 5 presents conclusions and a short final discussion including a
series of implications for the future of research of Celtic and Scandinavian
language and cultural contacts.

The dissertation also contains a summary in Lithuanian and a

bibliography.
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2. History of Contacts
In this chapter | provide a historical framework for the development of contacts

between the Vikings and the Celts, and examine the cultural and ideological

transformation that resulted from them.

2.1 I vestrvegum - Vikings in the territories of the Celts

Data from the Viking Age reveals a dramatic change in the pattern of trade
connections. In order to provide a livelihood for a growing population, they
extended to the Arab world from existing eastern trade-routes through Russia
and the Baltic. Scandinavians began to import goods from Byzantium and
North Africa, and traded with Lapland and England (Foote & Wilson 1980:
191). The background for expansion was partly economic, social and political
development within Late-Iron-Age societies in Scandinavia, including the
development of superior ship-building technology (Larsen & Hansen 2001:
115).

This study is concerned with contacts 7 vestrvegum ‘to the west’
(vestrvegar meaning ‘the western routes’). In the vocabulary of the rune-
stones, this direction is usually indicated using an adverb vestr or vestarla ‘to
the west’. The term vestrvegar is also present in runic inscriptions and is
always given in the plural, because there were several ways leading to the
west. This particular meaning is found in Old Norse where the word vestrvegr
is used to define the British Isles specifically (Palm 2004: 43). There are other
variants for indicating the westerly direction, namely from Orkney, such as the
phrasing fyrir vestan haf (Barnes 1994: 148) found in a runic inscription in
Maeshowe (Maeshowe XVIII, Orkney). One of the western routes led to the
Celtic territories which in many cases served as a strategic location for onward
destinations. During the Viking Age the Scandinavian expansion westwards
was to play a pivotal role not only in Ireland but also in England, the Scottish
Isles and the entire process of landnam ‘taking of the land’ in the North
Atlantic (Larsen & Hansen 2001: 115).

18



2.2 The evolutionary character of contacts in the west

The earliest historical and linguistic evidence for Celtic-Norse connection
addresses the interface of history and language and is to be found in the
contemporary account, Anndala Uladh ‘The Annals of Ulster’ (Mac Airt & Mac
Niocaill 1983). The Annals of Ulster constitutes one of the most reliable
contemporary documents of the Irish annual records which describe the nature
of the interaction between the two peoples and also reflect the evolution of this
interaction.

The two literatures Old Norse and Old Irish are not contemporaneous. The
most restless and violent period of Viking occupation lasted from c. 800 to
1014 A.D., and it was a full century after the latter date before historical
composition began in Iceland. The Irish chroniclers were closer in space and
time to the events they reported than were their Scandinavian counterparts
(Craige 1897: 439). The evolutionary character of contacts is described by
Rune Palm who distinguishes four stages. The first stage is sporadic territorial
incursions (793-864 A.D.), which from about 840 grew in intensity. The
second stage (876-896) is characterized by regular appearance of the Vikings
and temporary settlement such as overwintering. The third stage (991-1012) is
dominated by tribute paying, and the fourth (1013-1066) by substantive
political settlement (Palm 2004: 46-47). It has been suggested by Liam Mac
Mathuna that the Irish had difficulties in adequately describing the invaders in
Irish, both as a whole and then as constituent sub-groups of invaders (Mac
Mathuna 1997: 41-42).

According to The Annals of Ulster, the very first Norse attack on Ireland
occurs in 795 on the island of Rechru. There are several islands having this
name. However, it seems to have been either Lambay Island in County Dublin,
or Rathlin Island in County Antrim off the north-eastern tip of Ireland. Smaller
islands (called insula in Latin or inis in Old Irish) with their sparse populations

were chosen by the Viking raiders as advantageous places for prompt and
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successful attacks, and as easily controlled and temporary shelter after the
hardships of seafaring.

Many of these islands were populated by Irish monks either living in
monasteries or otherwise seeking isolation from the secular world, a “desert in
the ocean” (Adam 2000: 2) as anchorites. The monasteries were often located
on small islands off the coast. This local population was peaceful, vulnerable
and helpless in the face of determined assaults by violent armed Norse groups.
The earliest entries in The Annals of Ulster support the theory that Norse
invaders first used small islands as bases of naval operations and for surveying
the coastline for further targets. The Annals of Ulster enumerates several
incidents where anchorites and priests were killed, and shrines and reliquaries
plundered. For example, the entry from the year 828 records a slaughtering of
porpoises and the violent death of an anchorite: Mucar mar di muccaibh mora i
n-airer nArdde Ciannachta o Gallaibh, & martre Temhnen anchorat. ‘A great
slaughter of porpoises on the coast of Ard Ciannachta o Gallaibh, and the
violent death of the anchorite Teimnén.’

It seems that inland raids only became common some 25 years later (Mac
Mathtna 1997: 43). The Irish annals register the change of tactics of the
Vikings by applying different terminology. The activities of the Vikings are
described as orgun/orcun (OI) ‘murdering/murder’ or ‘raiding/ravaging’. The
intensity and brutality of these invasions and the frustration of their victims is
expressed in an Irish poem written by a contemporary witness on the margin of
folio 112 of The Irish Priscian manuscript of St. Gallen, written in an Irish
scriptorium (Bangor monastery or Nendrum monastery in Ireland) and dated
845-846 (Flower 1954: 93) or 845 or 856 (Giiterbock 1895: 92), the poem

reads:

= 15_“_-;16\ v,).r:\« oy iu‘:n.ﬁ;.. ]:-‘-‘"é'k"“‘é‘ﬁ“i:: !".T';J" \\.{»}"m::\'_. : ;,pu:!..r_'\'!u\“vj:_,"‘,1 .Q_‘z‘,:l‘z "‘J 3
W MU Wom od; TTba UE Ponduydur: «iy;rn;lﬁ-r Pl popmric onphde s
Y}aﬂ»‘ﬁlo oy fduy s V.’-‘M.mr."‘"' ? oY HEH Mf,r"ﬁbﬁf"ﬂﬂﬁ" ”é“"ﬂ")“—

I. The OId Irish text of the poem at the top of the page of the manuscript.
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Is acher ingdith innocht ‘Bitter is the wind tonight:

fufuasna fairggae findfolt it tosses the ocean’s white hair:

ni dgor réimm mora minn | fear not the coursing of a clear sea
dondldechraid lainn ua lothlind. by the fierce warriors from Lothlend.’

(Stokes & Strachan 1975: 290)

At the start of the invasions the term applied by the Irish annalists is
gentiles in Latin, but later on the Vikings are given an Old Irish term gen(n)ti,
also gein(n)ti ‘heathens/pagans’, which comes from Latin gentes. Later in the
9th century the term gaill ‘foreigners/Scandinavian invaders’ (singular gall),
first recorded in 827, is used regularly (Mac Mathtina 1997: 45). Sarah
Sanderlin made a statistical analysis of the occurrences of gaill and geinnte and
claims that the earlier term was geinnte (Sanderlin 1975: 254). However, the
statistics show that in 920-970 the shift has taken place and gaill is used in
92% of all cases. The change of nomenclature is evidence for the stabilization
of Celtic-Scandinavian contacts. The word geinnte was used in a pejorative

sense, but the word gaill is apparently neutral.

2.3 The Viking settlement in Ireland

After their first transitory and sporadic incursions the Norse invaders began to
settle either semi-permanently or permanently. The Vikings who began to
establish themselves in Ireland, in fortified settlements near the mouths of
rivers, were no longer anonymous. The Irish annals document the names of
leaders such as Saxolb (Soxulfr) in 837, Turges (Purgestr) in 845, and Agonn
(Héakon) in 847. According to Donnchadh O Corrain, in the middle of the 9th
century the Viking kings who coordinated the attacks in Ireland were from
Viking settlements in Scotland, variously called Lothlend, Laithlinn or
Lochlainn which “probably includes [The Isle of] Man” (O Corrain 1998: 10).
The kingship of Viking Scotland had come into being and the kingdom began
to exercise authority over the Vikings and their settlements in Ireland (O

Corrain 1972: 20; 1998: 5).

21



At this stage a new technique of taking hostages was introduced which
required staying in the country for a longer period of time. The Life of St
Fintan describes slaving and taking captives for sale occurring by the middle
of the 9th century (Holder-Egger 1887: 502-506). The permanently settled
Vikings continued their onslaughts further into Irish territory using the
longphort ‘camp, encampment, temporary stronghold’ as, rather, a permanent
base. The longphort were constructed beside narrow, comparatively shallow
inlets or coastal pools (Mac Mathtiina 1997: 50). The annals for the year 841
record the establishment of a permanent Viking base at Dublin. The term
longphort gives way to another term diinad ‘a permanent entrenchment/fort’. A
year later in 842, the Irish and the Vikings start to cooperate militarily. The
Annals of Ulster describe an attack by the Vikings aided by native Irish from
the margins of society, called goidil ‘wild men’ (an Old Irish word goidel is
cognate to the Welsh gwyddel, meaning ‘wild’). This account probably referred
to outcasts, but later on the Norse pursued their interests through alliances with
social elites - the Irish kings. This type of collaboration is crowned by an event
in 863, when the Irish sid (bronze-age megalithic burial mounds) of Knowth
and Dowth were ransacked by the Vikings assisted by the Irish. The text of The
Annals of Ulster from 863.4. reads:

Uamh Achaidh Alddai ; Cnhodhbai ; uam Fheirt Boadan os Dubadh ; uam Mna
Angobann ro scruidiset Gaill, quod antea non perfectum est, .i. a fecht ro
slatsat .iii. righ Gall feronn Flaind m. Conaing, .i. Amhlaim ; fmhar ; Auisle; ;
Lorcan m. Cathail leo occa, ri Mide.

‘The cave of Achad Aldai, and Cnogba, and the cave in the Mound of Boadan
above Dubad, and the cave of the Blacksmith’s Wife, were ransacked by the
foreigners. This happened when three kings of the foreigners, Olafr and fvarr
and Auisle, raided the territory of Flann mac Conaing [king of Brega]; and
Lorcan mac Cathail, king of Mide, was helping them”’.

This unexpected turn of events caused discord among the Irish and was
reflected in the 9th century literary tradition. The Medieval Irish text Cath
Maige Tuired ‘The Second Battle of Mag Tuired’ (Gray 1982: 24-73) was
compiled when Viking activity in Ireland was fast accelerating. Cath Maige

Tuired is a political allegory which describes the consequences of breaking
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taboos, neglecting traditional values and cooperating with the enemy. The text
contains the description of the enforcement of the tribute to the Irish by the
three foreigners, which reflects almost literally the events described in The
Annals of Ulster in 863.

2.4 The Viking struggle for hegemony in Dublin

In 849 began a crucial campaign for rulership of Dublin when King Tomrair
mac Ailchi (also called Thorir Helgason) appeared with a fleet of 140 ships to
establish his authority over the Vikings in Ireland. An entry from 851 in the
The Annals of Ulster describes the clash between the two groups of Norse
invaders in Dublin — Finngaill literally ‘fair(haired) foreigners’ and Dubgeinti
or Dubgaill, ‘black(haired) foreigners’” — and the slaughter of the former
group. (Finngaill are thought to have been Norwegians and Dubgeinti to have
been Danes). The control of Dublin amounted to no less than command over
the main trading post controlling the sea route linking the Scandinavian
countries, their western colonies and Mediterranean region. The Dublin kings
were therefore in a position to maintain control over raiding and trading around
the Irish Sea, and were linked with the Norse invaders in The Isle of Man,
Orkney, Shetland and the Hebrides. In the middle of the 9th century numerous
ships and armed forces were concentrated around Dublin in order to extract
taxes from the Irish kingdoms.

After the arrival of Amlaib (ON Olafr hinn hviti) in 853 the Vikings in
Dublin began to conduct intersive warfare against the Irish kings. Amlaib was
later joined by two of his brothers fmar (ON fvarr probably Ivarr inn beinlausi
Ragnarsson (lvar the boneless)) and Auisle (ON Asl), who ruled together with
him for a period. The dynasty focused on the marine operations around Dublin
and shared legal and administrative decisions with the Irish kings. Later on,
Auisle was murdered by his kinsmen. The Fragmentary Annals of Ireland
elaborate that Auisle was killed by Amlaib in a quarrel over Amlaib's wife, a
daughter of king Cinaed (Radner 1978: 127).
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Deteriorating relations between the brothers may have prompted the Irish
attempt to regain power over Dublin which involved intrusion and burning of
the fortress of Amlaib at Clondalkin near Dublin. After the death of Imar in
873 and of Amlaib (perhaps in 874), fresh dynastic strife broke out and soon at
least three rival families fought over Dublin. The power of Dublin was ebbing
fast (O Corrain 1972: 21).

2.5 The expulsion of the Vikings

Once the power of the ruling Viking kings had crumbled, two east-coast Irish
kings Mael Findia mac Flannacain, king of Brega and Cerball mac
Muirecain, king of Leinster launched the final attack on Dublin and defeated
the Norsemen. The Vikings fled to smaller islands and later on to Scotland,
England and even Iceland. There are some place names in England which
suggest that the Vikings knew some Irish (Collingwood 1927: 172-80). Audr
djtipudga, the wife of Olafr hviti, king of Dublin, seems to have been one of
those who accepted Christianity in Dublin and migrated to Iceland via the
Hebrides after the expulsion. Dublin remained in the hands of the Irish for
fifteen years. The former kings of Dublin, who returned to Scotland, managed
to preserve their influence and power there and also to conquer Northumbria.
From here, they again attacked Ireland and re-established the kingdom of
Dublin.

2.6 The Return of the Vikings

The second Viking Age in Ireland began in 914 with the arrival of a great fleet
of Norsemen in Waterford. However the crucial attack on Dublin was launched
in 917 by Sitriuc h. Imair do tuidecht i nAth Cliath, ‘Sitriuc grandson of fmar
entered Ath Cliath.”

Sitriuc came together with his kinsman Ragnall, who belonged to the

exiled Dublin dynasty. Ragnall was the grandson of Imar, called i Dubgaill
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‘king of the Danes’ because during the Vikings’ absence from Ireland he
managed to conquer and become king of Danish Northumbria. The command
of Dublin was regained and the Viking power re-established in Ireland. This
date is now generally accepted by scholars as that of the founding of the
earliest Dublin town for which there is archaeological evidence (Wallace 1992:
1). Viking towns were in general located on relatively high ground overlooking
the confluences of tidal river estuaries and their tributaries, also at the estuaries
of great rivers which often gave access to wealthy hinterlands (Wallace 2001:
37-38). It seems that Dublin was no exception.

However, both Sitriuc and Ragnall were more interested in their
dominions in the north of Britain. In 918 Ragnall went back to the nort of
Britain and made himself king of York, ruler of Northumbria and probably also
of Cumbria. He died in 920 or 921 and was called ri Finngall & Dubgall ‘king
of the Norse and the Danes’. Sitriuc left Dublin in 920 to claim the kingdom of
York after Ragnall. In 926 he met king Athelstan in conference at Tamworth,
became a Christian and married Athelstan’s sister. The Dublin-York axis that
was to have such influence in Ireland and England for over half a century had
been established, and the dynasty of Dublin was now more powerful than ever
before (O Corrain 1972: 22).

The Irish Sea kingdom including the Hebrides, Scotland and Northern
England was established in the mid 10th century and held its political power
and legitimacy for almost a century.

The dynasties established on the Dublin-York axis generated powerful
leaders. One of them was Amlaib Cuaran (ON Oldfi Sigtriggson Kvdran), the
king of York in 943 who became the king of Dublin in 945 and greatly
expanded Dublin’s territorial influence in Ireland (O Corrdin 1972: 23). He
was a king of Dublin from 945 until his abdication after the battle of Tara in
980. At the end of his life he went to lona as a penitent and died there in
religious retirement in 981. These events are reflected in the Icelandic saga
Sorla pattr eda Hédins saga ok Hogna ‘The Saga of Hethin and Hogni’, dated
to the 14th or 15th century (Malone 1964: 35), but containing different names.
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According to Niels Lukman, the saga incorporates a specific version of the
story of Hjadningavig ‘The Battle of Hjadnings’ which differs from that found
in other Scandinavian sources. This peculiar fight is held on the island Ha,
identified as the island of Hoy in Orkney by Snorri Sturluson
in Skaldskaparmal in Prose Edda. However, Lukman identified the island with
Iona (OI Hi; Ia) (Lukman 1977: 57). In the saga this fight continues for 143
years and is finished by Olafr Tryggvason, king of Norway, and Ivar ljomi.
Olafr Tryggvason was identified with Olafr Sigtriggson Kvéran, king of
Dublin, who was defeated and left the city in 980, and died on a pilgrimage to
lona in 981.

2.7 Brian Boru and the Battle of Clontarf

Numerous dynastic contests for hegemony in Ireland eventually led to the
battle of Clontarf which is described in various sources both Irish and
Scandinavian. The most reliable of these is the Irish source Anndla Uladh ‘The
Annals of Ulster’, which is contemporaneous with the events. Another
somewhat later source which gives an account of the battle is Cogad Gdaedel re
Gallaib ‘The War of the Gaedhil with the Gaill’. This chronicle recounts King
Brian’s warfare against the Vikings and was written in the early 12th century,
at least a hundred years after the event (Todd 1867).

The battle of Clontarf marks the culmination of the campaign for dominion
in Ireland. An entry in the Anndla Uladh for the year 1014 describes the events
leading to the battle in detail and includes the names of the kings and leaders
who fought on each side. It appears that some Irish kings, the Viking rulers of
Dublin called Gaill Atha Cliath ‘the Foreigners of Dublin’ and their allies from
Scotland a coimlin do Ghallaib Lochlainne leé ‘an equal number of the
Foreigners of Lochlainn’ formed an alliance against the Irish kings. However,
when the annalist enumerates the leaders of the opposing troops who fell in the
battle, the alliance appears to be much broader and includes Siuchraidh m.

Loduir iarla Innsi Orcc who is identified as Sigurdr digri son of Hlgover, earl

26



of Orkney; Brotor qui occidit Brian, .i. toisech na loingsi Lochlannaighi
‘Brodar who killed Brian, commander of the Viking fleet’, probably from the
Isle of Man; and troops from the Hebrides (O Corrain 1998: 11).

The version of events in Anndla Uladh is supported by Cogad Gaedel re
Gallaib which also describes the breadth of the alliance as follows:

Ro tochured cucu dna Siucraid mac Lotair, iarla Insi Orc 7 na ninnsi archena,
comtionol sloig buirb barbarda dicheillid dochisc dochomaind do Gallaib Insi
Orc 7 Insi Cat, a Manaind 7 a Sci 7 a Leodus, a Cind Tiri agus a hAirer
Goedel

‘They invited to them also Sigurdr son of Hlodver, earl of Orkney and the
Hebrides as well, and an assembled host of uncouth, barbarous, berserk,
stubborn, treacherous foreigners from Orkney, Shetland, Man, Skye, Lewis,
Kintyre and Argyle.’

Scandinavian sources such as the Icelandic Brennu-Njadls saga ‘The Story
of Burnt Njal’ (Einar Olafur Sveinsson 1954: 448-53), Porsteins saga Sidu-
Hallssonar ‘Thorstein Sidu-Hallsson's Saga’(ISD) and Orkneyinga saga
“The History of the Earls of Orkney’ (Finnbogi Gudmundsson 1965: 27) also
describe the battle of Clontarf in detail — in these cases called Brjdnsorrosta
‘the battle of Brian’. Brennu-Njals saga, mentions both Sigurdr (who is called
Sigurdr jarl Hlodvisson (Einar Olafur Sveinsson 1954: 448)) and Brodir, who
killed Brjann. In The Annals of Ulster Brodir is called Brotor. Brodir is
associated with the Isle of Man in Brennu-Njdls saga, which recounts that he
along with another Viking called Ospakr have their fleet of thirty ships nearby
the Isle of Man — Vikingar tveir liggja uti fyrir utan Mon ok hafa prja tigi skipa
‘there are two Vikings lying off the west of Man; and that they have thirty
ships’ (Einar Olafur Sveinsson 1954: 445). Brennu-Njdls saga was probably
written in Iceland in the 12th century, but some material used in the saga is
earlier and based on oral stories from the West. The oral tradition surrounding
the Battle of Clontarf was later incorporated into Brennu-Njdls saga and
Porsteins saga Sidu-Hallssonar (Einar Olafur Sveinsson 1954: xIv-xlix). Both
sides suffered great losses. Brian Boru was killed in the battle, but the Vikings

were defeated and 6,000 of them were killed or drowned. It is clear that control
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of Dublin and its resources had become a prerequisite for being a credible
claimant to the kingship of Ireland (O Corrain 1972: 26).
The battle of Clontarf with its dramatic outcome reverberated in several

Irish and Scandinavian texts and forged a literary tradition.

2.8 Dynastic and racial intermarriages

Political or economic alliances and the mutual loyalty required for them were
often reinforced by intermarriage. Especially for elites, intermarriage was a
means of ensuring that power and title remained within the family.
Intermarriage also took place among ordinary people, but there are very few
accounts of it in the surviving literature.

The internal and external trade of slaveswas an important source of
income for the Vikings, and trade in female slaves was no exception. 4Anndla
Uladh from 821 record a great number of women taken into captivity by the
Vikings:

821.3. ... pred mor di mnaibh do brid ass.
‘...they carried off a great number of women into captivity.’

These women were generally used as servants, maids or concubines, but
there were also cases of legal marriage. In the Icelandic Laxdwla saga ‘The
Laxdale Saga’, one of the characters acquires an Irish slave-woman, Melkorka
(Ol Mael Corcrae), the daughter of an Irish king Myrkjartan (OI Muircertach).
She becomes the owner’s concubine and after the birth of their son, Melkorka
teaches the boy Irish. When he returns to Ireland, he seems to be fluent in Irish
(Einar Olafur Sveinsson 1934: 27; 52-59).

There are several accounts of mixed marriages among the elite. Anndla
Uladh records that Amlaib Conung (ON Olafr hviti Ingjaldsson), who came to
Ireland in 853, subdued the foreigners of Ireland and also took tribute from the
Irish, was a son-in-law of Aed Finnliath, the King of Tara. It is recorded in the
Annals that Amlaib Conung and his brother fmar made alliances with Aed

Finnlaith and Mael Sechlainn of the Southern Ui Neill, and that the marriage
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was a part of this. After the death of Amlaib Conung, his Irish wife was
reportedly pregnant at the time of being sent back to her father. However,
Icelandic literary tradition, namely Landndmabok ‘The Book of Settlements’
and Laxdeela saga provide a different genealogy. They suggest that Oleifr enn
hviti (Amlaib Conung) was the Viking in Ireland, became the king of Ireland
and married Audr/Unnr djapidga ‘Aud the Deep-minded’, daughter of the
ruler of the Hebrides, Ketill Flatnefr ‘Ketil Flatnose’ (Jakob Benediktsson
1968: 136).

The femme fatale of Ireland, Gormlaith, daughter of Murchad mac Finn,
king of Leinster, who saw her marriages as a route to power, is described in
both Irish and Icelandic sources as the instigator of the battle of Clontarf. 7ri
lémend ra ling Gormlaith ‘three leaps [i.e. marriages] did Gormlaith perform’ -
a leap at Dublin, a leap at Tara and a leap at Cashel. Her courtesan role is
described in the above mentioned lIrish text Cogad Gaedel re Gallaib (Todd
1867) and the Icelandic Brennu-Njdls saga (Einar Olafur Sveinsson 1954),
which portray her as a manipulator, instructing her son Sitriuc to gain
support from the Vikings against her husband Brian Boru at all costs. In
addition, she is referred to in the Welsh biography Historia Gruffud vab
Kennan, as well as in a poem preserved in 12th century genealogies (Ni
Mhaonaigh 2002: 1). Her first husband was the Viking king of Dublin and
York, Amlaib Cuaran (O Cuiv 1988: 86) by whom she bore a son, Sitriuc
Silkenbeard, another king of Dublin. The leap at Tara probably represents her
marriage to Mael-Sechnaill 11, the king of Tara by whom she also had a son
Conchobar, king of Tara. The leap at Cashel represents her marriage to Brian
Boru, killed in the battle of Clontarf, the king of Ireland by whom she bore a
son, Donnchad (who became a king of Munster). The battle of Clontarf was
fought by protagonists who were closely related. Mael Sechnaill 1l was
Sitriuc’s step-father and Donnchad, son of Brian, was the uterine brother of
Sitriuc Silkenbeard and was married to the daughter of the Viking ruler of
Waterford. Two of Gormlaith’s three husbands were involved in the battle and

her son, Sitriuc Silkenbeard, was married to a daughter of her former husband
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Brian. Brian, then, was both stepfather and father-in-law to Sitriuc Silkenbeard,
while Donnchad, son of Brian, was first cousin of Sitriuc (who was also
brother-in-law to Olafr Tryggvasson, king of Norway). Clontarf was the most
notable military conflict within this bilingual Irish and Viking elite of the late
10th and early 11th centuries — an elite that shared a common political, literary
and artistic culture (O Corrain 1972: 26). In the Icelandic sagas the name of
Gormlaith is given an Old Norse form Kormléd. She is the wife of Olaf
Kvaran, and mother of the Earl Sigtrygg mentioned in Brennu-Njdls saga
(Bugge 1867: 154). There are 18 poems attributed to Gormlaith in Early
Modern Irish tradition from the 12th to the 16th century. Narratives about
Gormlaith abound also in Scottish tradition. In these poems she is depicted as
spending her widowhood in Kells as a battered old hag talking to a rag of

clothing and yearning for the days of glory (Greene & Kelly 2003: 308-315).

2.8.1 The provenance of names
The provenance of names in Ireland among the Vikings of Dublin is revealing.

They reflect their mixed Norse and Celtic ancestry and become fashionable
among those emigrating from Ireland, Scotland and the Hebrides to Iceland,
the Faroe Islands and even Greenland. Names of prominent historical figures
such as kings Dubgall and Amlaib are favoured by families of Scandinavian-
Celtic lineage.

Sobriquets (bynames) were popular among people of mixed race. In some
cases names of Scandinavian origin are followed by Irish bynames, and in
other cases it is the other way around. For example the Scandinavian name of
the king of Dublin Amlaib, (ON Olafr Sigtriggson Kvaran) has a sobriquet
Cuaran which corresponds to the Old Irish cuardn ‘shoe, slipper’. In the
Icelandic source Landndmabdk the Irish byname is preserved as Oldfi- kvardn i
Dyflinni. The grandson of Amlaib Cuaran, Glan Iairn (ON Jarnkné Olafsson),
king of Dublin, who ruled from 980 to 989, has a Scandinavian name, but the

first part of it is translated into Irish as glin ‘knee’ and the second part is kept
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in Scandinavian and added as a sobriquet corresponding to the Old Norse jarn
‘iron’. However, The Index of names in Irish Annals (INIA) indicates that in
the earliest entries of Anndla Uladh the name appears in its Old Norse form
lercne or Ergne. Tracing the dynasty of Glan Iairn his son Gilla Ciarain has a
purely Irish (and furthermore, Christian) name meaning ‘the servant of Saint
Ciaran’. Another interesting case is the name Grisin(e), which according to
Carl J. S. Marstrander is the Old Norse personal name Griss ‘Pig’ with the Irish
diminutive ending -in, -ine -éne (Marstrander 1915: 51). Diminutive forms
were prolific in Old Irish and particularly widespread in personal names. In
this particular case the diminutive form was tagged onto the original
Scandinavian name, which indicates close linguistic and social connections
between Scandinavians and Irishmen. The name Amlaim mac Laghmaind
belongs to the Hiberno-Norse world of the Isles and Man. The name Lagmann
corresponds to the Old Norse appellative logmadr ‘lawman’. This name for a
profession became a personal name in the Orkneys (and as we know from the
Irish annals, in the Hebrides), but not in Scandinavia proper. In 962 Lagmann
is attested (in the plural, Lagmainn) as the name of an aristocratic kindred or
group in the Hebrides engaged in late Viking attacks on Ireland. It is found as a
personal name in Scotland, the Isle of Man and the Isles. The Scottish
surnames Lamont and MacLamond derive from it (O Corrain 1998: 14).

Brian O Cuiv (1988) and Diarmuid O Murchadha (1993: 69) give a
veritable array of personal and family names which the Norse got from the
Irish. The Hiberno-Scandinavian settlers were forced further to the North by
political events. If the influx from Norway mingled with the northward moving
Hiberno-Scandinavian population, would presumably have had a significant
influence on the forging of a common cultural identity in the North Atlantic
communities. The first settlers in the Faroe Islands and in Iceland bore either
Christian or Celtic names (Larsen & Hansen 2001: 124). Among the Norse
names most commonly brought into use in Irish families between the 9th and
11th centuries were Amlain (from Old Norse Oldfr), Gothbrith, Gothfrith or
Gofraid (Old Norse Godrodr), Imar (Old Norse Ivarr), Ragnall (Old Norse

31



Ragnvaldr), Sichfraid or Sichfrith (Old Norse Sigfrio or Sigrodr). Names such
as Dubgall, Lochlainn, Magnus and Somairle (Old Norse Somarlidi) are of
great importance, being Gaelic names of Norse origin that contributed to the
formation of surnames which occurred in Ireland from the mid 10th century
onward. O Cuiv dates the phenomenon a century earlier (O Cuiv 1988: 85).
Examples of surnames with the prefix Mac ‘son’ are Mac Amhlaoibh, Mac
Dubhghaill, Mac Gofradha, Mac fomhair, Mac Maghnusa, Mac Raghnaill,
Mac Somhairle and Mac Lochlainn. Surnames with the prefix Ua (later O)
include Ua Dubhghaill, Ua Lochlainn, Ua Siochfradha and Ua hUiginn. This
latter name, anglicized as Higgins, engendered much speculation by Greene,
who on balance opted for its being derived from Old Norse vikingr ‘a Viking’
(Greene 1976: 78).

2.9 Bilingualism and language contacts

These specific historical conditions gave rise to people of mixed Irish and
Viking blood, the so called Gall-Goidil (literary translated from OI ‘Foreigner-
Irish”). The Gall-Goidil were most likely bilingual, at least to some extent, and
mutual fosterage was a well-known phenomenon (Young 1950: 18). A fear of
‘otherness’ is expressed in The Fragmentary Annals of Ireland (FA) for the
year 856 which incorporate an interpolation describing the mixed race for the
first time in negative terms:

. Scuit iad, 7 daltai do Normainnoibh iad, 7 tan ann adbearar cid
Normainnigh friu. Maidhidh forra ré nd-Aodh, 7 cuirthear a ndeargar na
nGallGhaoidheal, 7 cinn imdha do bhreith do Aodh leis; ra dhlighsiot na
hEireannaigh an marbhadh soin, uair amhail do-nidis na Lochlannaig, do-
nidis-siomh
‘... they are Gaels and foster-children of the Vikings, and sometimes they are
even called Vikings. Aed defeated them and slaughtered the Gall-Goidil, and
Aed brought many heads away with him; and the Irish were entitled to do that
killing for as the Vikings did, so also did they [the Gall-Goidil]’.

Irish self-definition was established by portraying Norse newcomers as

barbarian and inferior. Edith Hall claimed that most ethnic minorities in
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ancient Europe were stamped as ‘other’ and ascribed stereotyped, negative
features by their contemporaries (Hall 1989).

In Irish literature stereotypes about other ethnic groups appear in two 17th
century burlesque texts Pdrliament na mBan The Parliament of Women’ (O
Cuiv 1952) and Pairlement Chloinne Tomdais ‘The Parliament of Clan Thomas’
(Williams 1981). These caricature the settlers, their appearance, way of life and
manners — but also the Irish who imitate them.

Similar attitudes about the settlers appear in Old Irish metrical tracts,
especially satires. In one of the satires an Irishman named Guaire is ridiculed
for adopting Viking dress and manners:

Guaire na ngallbroc, gaire gaill
‘Guaire of the foreign shoes, a foreigner’s laughter’ (McLaughlin 2008: 164-
165).

Snaith glais ri gallat
‘blue threads attached to a foreign helmet” (McLaughlin 2008: 162-163).

In the satires, the term gall may in some instances refer to Viking settlers.
On the one hand early Irish literary sources imply that the Vikings became
integrated into Irish society in both economic and military roles, and the term
Gall-Goidil indicates that there were marital as well as political and economic
alliances between the two communities (O Cuiv 1988: 85-86). On the other
hand there are a number of satires where the Vikings as a group are viewed as
something repugnant and their way of life is ridiculed or criticised.

The subject in the satires was identified with specific categories of
individuals, such as those with low status occupations or foreigners
(McLaughlin 2008: 9-10). For example the profession of comb maker (Ol
cirmaire), usually practiced by the Vikings of Dublin, was of low status, as
was that of ring maker (Ol nascaire). In one of the Old Irish satires the subject
Is described as mesce cirmaire ‘as drunk as a comb maker’, where the comb
maker may mean a Viking (McLaughlin 2008: 28).

According to one Middle Irish poem (Quin 1981) the comb makers will perish

in hell along with other representatives of low status occupations such as
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banchdinte ‘female satirists’, crossana ‘jesters’, cliara ciuil ‘musicians’ and
cornaire ‘horn players’.

Not only occupation, but also the dress of these immigrant or foreign
communities was slightly different. Archaeological research reveals novel,
composite aesthetic forms in clothing and other textiles. The original Irish form
of a dress pin, for example, was adopted by Scandinavian communities in
Ireland and combined with ornamental patterns on the pins that were in the
Scandinavian tradition (Fanning 1994: 34). Another group of artefacts with a
mixed heritage was weapons, which from the second half of the 9th century
show strong Viking influence as a result of the free interchange of technical
skills between craftsmen on both sides (Lucas 1966: 73). As a consequence of
Viking invasions, the enlargement of Irish fleets in the early 10th century may
have employed Norsemen living in Ireland (Walsh 1922: 35-39; 40-43).
However, in settlement pattern, the Vikings followed vernacular building
customs of Scandinavia and exploited natural resources around places of
habitation as was the tradition in rural Scandinavian society (Larsen & Hansen
2001: 122).

All of the above mentioned innovations in dress, weapons, ships and
housing caused a reaction in the indigenous population encountering them, as
reflected in various Irish texts including satires and curses. For example a low
status profession and Viking buildings facing the waterfront deserve to be
mentioned side by side in the satire fiacail cire, cleth i curchais ‘a tooth of
comb, a house post in a clump of reeds’ (McLaughlin 2008: 164-165). The
Vikings are represented as headless, inseparable from water and exploiting the
countryside: gall cen chenn ‘a headless foreigner’(McLaughlin 2008: 167—
168); gall bladach ar bilairlic ‘a splendid foreigner on a watercress-covered
flag-stone’ (McLaughlin 2008: 162-163); gall ic cnuasach cno (like) a Viking
collecting nuts’ ((McLaughlin 2008: 245). The Vikings’ ships, which perhaps
made the greatest impression (given the great number of Old Norse loanwords
to OId Irish connected with seafaring), are satirically called hempen ships -

tarraid dam gall cas a cnapluing ‘let you seek for me a curly-headed foreigner
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from a hempen ship’ (McLaughlin 2008: 134-135). However, the greatest
attention and the most abusive expressions in the Early Irish satires are
reserved for the language of the settlers. The monkish scribes, for their part,
termed the Vikings meic bdis ‘sons of death’ in contrast to themselves as meic
bethad ‘sons of life’ (McCone 1986: 5).

The term Gall-Ghaidhell or Gall-Gaidhell' was presumably first used
in Scotland. References to Gall-Ghaidheil/Gall-Gaidheil (plural form of
Scottish-Gaelic Gall-Ghaidhell) are found in a versified calendar of saints
originally composed circa 800 and called Félire Oengusso Céli Dé. Different
manuscript versions have notes added later which contain two references to
Gall-Ghaidheil:

1) Téit iarum Donnan i Gallgadidelu ocus geibid aitrebb ann.
‘Donnan went after that among the Gall-Gaidheil, and took his abode there’
(Stokes 1905: 116).

2) Blaan .i. Baldan epscop Cinn Garad hi nGallgaidelaib.
‘Blaan ie. Baldan Bishop of Kingarth among Gall-Gaidheil’ (Stokes 1905:
184).

Saint Donnén lived in the Inner Hebrides; Kingarth is on the island of Bute
in the west of Scotland. Of course the two above mentioned saints belong to an
earlier period than the advent of the Gall-Ghaidheil, but at the time these notes
were added the Gall-Ghaidheil must have been identifiable in that area.

In his analysis of historical and linguistic evidence for the Gall-Ghaidheil
and Norse presence in Western Scotland, Andrew Jennings also claims that
there is a corroborative evidence for the mixed population, which would have
developed after 825 (Jennings 1996: 66). Jennings translates literally as
‘Stranger-Gaidhell’, but by 850s gall in the Irish Annals was a term applied
more or less exclusively to Scandinavians, so it should be translated as
‘Scandinavian-Gaidhell’ and was surely created to describe people of mixed

Gaelic and Norse ethnicity (Jennings 1996: 66).

! Scottish-Gaelic spelling
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There is an Old Norse word gaddgedlar which appears twice in the
Icelandic sagas — in Orkneyinga saga (Finnbogi Gudmundsson 1965: 59) and
Hdkonar saga Hakonarsonar ‘The Saga of Haakon Haakonarson’ (ISD). In
both sagas it is a place-name somewhere in Scotland. Orkneyinga saga gives
the further explanation